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CHAPTER VII

THE SIGNIFICANCE OF THIS CONCEPT OF CAUSALITY

In proffering to one’s contemporaries, with any degree of expectation
of favorable response, a philosophy drawn from the works of a writer of
the past, one must face realistically the fact that such a circumstance
involves certain “built-in” limitations. In the present case, for instance, it is
not simply a matter of trying to establish the continuing pertinence of a
philosophy of causality which has clear and indisputable historical signif-
icance. To my knowledge, no previous monograph has appeared in print
laying before the academic world of philosophy a case in behalf of Swe-
denborg’s causal theory. Nor has this theory attracted favorable notice
either by historians of philosophy or “working” philosophers in general.
Thus the reader of this present work is asked in effect to give credence to
the thesis that within these pages an undiscovered philosophic treasure is
now first being brought to light.

Further, he is confronted with the claim that this metaphysical doc-
trine has, not simply historical importance, but that it has pertinence to
current efforts to recast or reformulate the concept of causation. Thus it
would be myopically Schopenhaueresque1 to expect that a study such as
this would be likely to create a sensation because of its “novel and startling
doctrines.” Nor, for that matter, is it likely to gain any audience whatsoev-
er from contemporary anti-metaphysical philosophers, a nomenclature
which seems applicable to some segments of the so-called new material-
ism, various outcroppings of positivism and phenomenology, and some

1 Francis Bowen, in Modern Philosophy, relates this anecdote of Schopenhauer: “As soon
as he had put the manuscript [of Die Welt als Wille und Vorstellung] into the hands of the
publisher, he hurried off to Italy, chuckling over the sensation which he expected it to create
by its novel and startling doctrines…After remaining three years in Italy, Schopenhauer
returned home eager to learn what the world said of his book; and he found that the world paid
no attention to it whatever.”
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philosophies of science. In short, the philosophy offered here will receive a
deaf ear from all present-day thinkers who feel roughly the same as the
English mathematician of the last century, W. K. Clifford, who is reported
to have said that “the word ‘cause’ has no legitimate place either in science
or in philosophy.”2

This would seem severely to restrict the potential readership to fol-
lowers of just a few schools of philosophic thought: those grouped under
the heading of personalism, idealism, ontological realism, neo-Thomism
and other philosophies with a Christian orientation, and, at least in some
instances, pragmatism and existentialism. Further, if one reads him aright,
the historian of philosophy Frederick Copleston feels metaphysicians ought
to be able to talk with linguistic analysts.3

This noted Jesuit scholar builds an argument in favor of the absolute
and timeless relevance of metaphysics to philosophy, an argument with
which the present writer finds himself in full sympathy. For example, he
defines any theory which represents answers to questions that prove
unanswerable by any branch of science as being properly called a “meta-
physical” theory. Some questions seem to fall unequivocably into that
category. Copleston says:

…I fail to see how a question about the origin of all finite beings,
for example, could conceivably be answered by any empirical
science.4

He is careful to admit that not all such questions would qualify as
“metaphysical.” Some moral questions, for instance, which science cannot
answer might not at the same time be considered necessarily metaphysi-
cal. In response to some criticisms of the metaphysical approach, leveled
by analysts, he illustrates his point with a consideration of the analysis of
causality. It is true, he admits, that problems of linguistic ambiguity are
often properly associated with concepts of causality.

2 Cited by Passmore, op. cit., p. 322.
3 Cf. his Contemporary Philosophy, Chapter V, “The Function of Metaphysics.”
4 Ibid., p. 66.
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…But if it is possible by means of this analysis to establish what
people “ought” to mean by causality, the procedure involved
does not seem to me to be radically different from the procedure
followed by those philosophers who would have regarded the
analysis of causality as an instance of metaphysical analysis.5

The British priest would seem to have succeeded in bearding the lion
in his own den!

While it would be informative to follow in detail all the steps of his
closely reasoned argument, we had best be content to take note of the crux
of his argument (which happens also to be the conclusion):

…the real reason why the central metaphysical problem [that the
world is] constantly recurs in different forms in spite of critical
analysis is, I think, that it springs from man’s existential situation,
accompanied by an awareness of dependence or “contingency,”
and not from any linguistic confusion.6

If, as this philosopher contends, the central issue of metaphysics is a
widespread human need to understand the fact that the world is,7 then
perhaps one such as myself, who is intent on sharing his conviction that
the causal philosophy of Swedenborg addresses itself precisely to that
issue, should shed his apologetic pose.

The philosophy of causality set forth in this dissertation is an intrinsic
part of a total philosophy which offers in manifold details an answer,
formulated avowedly to appeal to man’s reason, to this apparently irre-
pressible ontological puzzle, viz., the fact of being and existence.

Let us, then, conclude this study with some brief notices of areas of
apparent accord between aspects of Swedenborg's causal theory and some
of the above-mentioned recent and current approaches to philosophy
which are in general positively oriented toward causation as a viable

5 Ibid., p. 68.
6 Ibid., p. 76.
7 Proper notice is taken of Wittgenstein's role in formulating this question.
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problem. It shall be one of our endeavors not to bog down in the niceties of
semantic distinctions in the use of the names by which the so-called
“schools” of philosophy are distinguished. For example, Personalism—
“any philosophy which considers personality the supreme value and the
key to the meaning of reality”8—is sometimes subsumed under the broad-
er term Idealism. Ontological Realism, meaning the assigning of as much
reality to essences as to existences, is characteristic of most if not all
Christian philosophies. Pragmatism has been meticulously defined from
time to time; yet, it can mean simply a concern with the ultimate practical-
ity of a concept. Finally, most technical definitions of Existentialism of
which I am aware would seem to rule out any possibility of dialog with
Metaphysics; yet, as noted above, the very concern with man’s existential
situation would in itself seem to furnish an entree to the central metaphys-
ical problem of thatness. Usage of these various terms will be intended to
be as non-technical as is consistent with intelligibility.

Brightman offers the following generalization in regard to Personal-
ists:

Personalists hold that personality satisfies the conditions of
“substance” in a unique way: it combines unity and variety, per-
manence and change, causal activity and receptivity, actuality
and potentiality, subjectivity and objectivity, mechanism and pur-
pose, identity and creativity. Hence Bowne could say that “per-
sonality is the key to reality.”9

One who looks at a statement such as that from the vantage point of
awareness of the discussion of substance in this present study can readily
agree that in a sense personality is indeed the key to reality. One of the
aphorisms of Swedenborgian psychology is: You are what you love and
what you believe.10 This is just another way of saying that what makes a
person to be a “person of substance” is that he loves many good things and

8 Runes, Dictionary of Philosophy, p. 229.
9 Ferm, History of Philosophical Systems, Chapter 27, “Personalism,” by E. S. Brightman,

p. 347.
10 Cf. my discussion of this in Love in Action, Chapter V.
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understands many true things. But, within the Swedenborgian perspec-
tive, this is more than a statement about amorphous abstractions. Love
and truth are the “stuff” (ousia) of life. As love and truth, i.e., affections and
their correlative thoughts, combine in numberless ways in a human mind,
that which results is a personal “sphere” or personality.

A somewhat earlier exponent of a sort of personalism—actually the
father of the movement that came to be known as French spiritualism (or
spiritual realism) of which Bergson is the best known representative—was
the philosopher and psychologist Maine de Biran [F. P. Gonthier] (1766-
1824). His views lead to a highly personal view of causality. As Langan
points out,11 the experience of the ego becomes identified with that of our
own causality. Biran writes:

We cannot know ourselves as individual persons without
feeling ourselves as causes with respect to certain effects or move-
ments producing the organic body. The cause, the force, actually
employed to move the body is an active force which we call will;
the ego identifies itself with that acting force completely.12

The relevance of his views to the causal theory being considered is
clearly brought out by the historian as follows:

…Now, as was already observed by a very judicious philosopher
[Ancillon], the principle of causality is the father of metaphysics; all
other metaphysical notions therefore find in the feeling of effort
their true origin. In clear awareness of the philosophical operation
he was performing, Biran defines its nature with utmost precision:
it substitutes cause for substance as the fundamental metaphysical
notion.13

Although it has not been established, to my knowledge, that Biran was
acquainted with Swedenborg’s works, it can be shown briefly that he

11 Cf. Gilson, Langan and Maurer, Recent Philosophy, Chapter V.
12 Cited ibid., p. 184, from Biran, “Essai sur les fondement,” p. 88.
13 Ibid., p. 185.
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apparently could have been, for as early as 1790, among the reports to the
Second General Conference of the New Church [Swedenborgian] in Lon-
don was one to the effect that at Paris, Strasburg, Rouen, as well as in
various other parts of France, a considerable number of friends of this new
doctrine were to be found.14

It could, of course, be mere coincidence, but that Biran’s views seem
harmonious with those of the Swede is surely evident. The primacy of the
will was ever insisted upon by the seer, its substantial active force being
love which goes forth in conatus as the basic causative force. Perhaps the
only important emendation one might wish to make is that the Scandina-
vian philosopher really identifies substance with cause in the form of love,
whereas the Gallic philosopher substitutes cause for substance. The greater
practical value of the former methodology is that none of the values
attached to the traditional concepts of substance need be lost or obscured.

Among Biran’s followers, some developed causal ideas more obvious-
ly consonant with those of this study, e.g., Jules Lachelier (1831-1918) and
Henri Bergson (1859-1941).

In the world of Lachelier, not universal necessity, but, rather,
universal contingency is the true definition of existence, the very
soul of nature, and the last word of philosophical thinking…

The part played by the notion of final causes in the doctrine is
therefore essential. Purposiveness is the condition for the very
possibility of mechanism, not the reverse.15

These words could as easily be written of the philosophy of causality
of the great Swede. Turning to the causal ideas of Bergson, one might be
tempted to expound at considerable length, simply because of the greater
profundity of influence associated with his name. But by the same token, it
may be noted that his philosophy is sufficiently well known not to require
extensive summarization in these pages. It is not so much in regard to his
concept of the underlying significance of duration that we find rapport
with our author's causal theories; it is rather in the notion of élan vital—the

14 R. Hindmarsh, Rise and Progress of the New Jerusalem Church, p. 115.
15 Gilson, Langan, Maurer, op. cit., p. 299.
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conviction that there is some sort of original life force—and his acceptance
of final causality as being in back of creative evolution, leading to the
progressive fulfillment of a grand plan or purpose. Even the concept that
the universe is not a completed system but is forever “becoming” is
accordant with the Swedenborgian notion that divine love, by its very
nature, must be eternally creating new beings capable of loving and being
loved. At the same time, the problems inherent in Bergson’s delineation of
“pure” movement, change, and becoming may well yield to the ministra-
tions of the Swede’s over-all concept of conatus and spheres.

Among recent British and American idealists, we would seem to find
at least two kindred spirits in the persons of G. F. Stout (1860-1944) and
Brand Blanshard (1892-1966). Stout, in his Mind and Matter, rejects the
materialist ontological solution, arguing that matter could never produce
mind. At the same time,

…Stout defends, against Hume's criticisms, the view that a cause
is not only an antecedent to, but is an “intelligible ground” of the
effect.16

Blanshard, although he professes a philosophy that is markedly differ-
ent from Stout’s, especially in his greater stress on the importance of
psychology to reasoned speculation, is nevertheless in basic accord with
British absolute idealism (nor is his metaphysical thinking far removed
from that of Royce). Passmore notes:

…Like Stout, he is particularly concerned to overthrow Hume’s
theory of causality. Causality, he argues, is necessary connexion;
from the omnipresence of causality, indeed, Blanshard hopes to
make his way to the omnipresence of systematic necessity.17

It is not clear to me what is here implied by the term “systematic
necessity.” If, as it appears to be, it simply means that the cause/effect
relation is not only universally observable but that there is also some

16 Passmore, op. cit., p. 310.
17 Ibid., p. 313.
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possibly discernible over-all plan or system to these causal links, then this
philosophic outlook (whether that happened to be Blanshard’s intent or
not) could readily be demonstrated to be logically akin to the God-cen-
tered philosophy of causality we have set forth.

Among the God-centered philosophies, mention was made previous-
ly of Neo-Thomism. Perhaps in the spirit of the maxim that “the best
defense is a good offense” (or, even, “if you can’t beat them, join them”)
the two great contemporary spokesmen of this position, Maritain and
Gilson, in answer to atheistic existentialism, have held that Thomas’s is the
truly existential philosophy.18 If this estimate is found acceptable, then
that, coupled with the earlier noted affinity between Thomistic causal
theory and that of Swedenborg, would presumably lead one to a state of
accord with at least one phase of existentialism. The causal-theory harmo-
ny is brought out in Gilson’s emphasis on Thomas’s dictum that

…the First Cause from the abundance of its own goodness confers
upon other things not only that they be, but that they may be
causes.19

That there is a general outlook which is shared by both this philoso-
phy and that of the Swede, viz., Christian doctrine, helps one to see with
little difficulty why there could be a common ground for causal concepts,
despite important theological differences in other areas of thought.

A considerably more unexpected ally, at least prima facie, is the stance
called modern ontological materialism. Roy Wood Sellars, writing in be-
half of this view, reminds us that the new materialist is a substantialist (at
least to the extent that he rejects phenomenalism). However, it is more
than a negative thing; his substantialism not only embraces processes and
relations, it also

…holds that novel wholes can arise through integrative causality.
. . . . . . . . . . . . . . . . . . . . . . . .

18 Ferm, op. cit., Chapter 36, “Contemporary Thomism,” by D. A. Gallagher, p. 465.
19 Cited ibid., p. 464.
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…In ontology, then, the modern materialist stresses aseity as against
the contingence notion of creationalism.20

The thought that integrative causality is productive of “novel wholes”
certainly accords with our seer’s concept of causation. And unquestion-
ably his doctrine includes the notion of aseitas—recognition of the unde-
rived nature of God. But in our author’s scheme, there is no need to rule
contingency out of creation theory; it is simply a matter of assigning it its
appropriate place. It is precisely at this juncture that one might suggest
that materialism in its contemporary dress falls short.

In our enumeration of the “schools” of philosophy from which this
study might hope to draw a readership, it was intimated that some philos-
ophies of science may prove sympathetic. Earlier we took note that two
giants of science, Einstein and Planck, were reluctant to give up their
ingrained conviction that this is a causal universe. L. Susan Stebbing, in
calling attention to this factor of Planck’s thought, says:

…I think he wishes to maintain that whilst there is no logical
contradiction in the notion of an uncaused event, yet the aim of
science cannot be achieved unless events are causally connected in
a strict manner. The law of causality is a presupposition of sci-
ence.21

This commentator then goes on to cite two passages from Planck’s
works which seem to bear out this contention. One of these reads:

It is true that the law of causality cannot be demonstrated any
more than it can be logically refuted; it is neither correct nor
incorrect; it is a heuristic principle; it points the way, and in my
opinion it is the most valuable pointer we possess in order to find
a path through the confusion of events, and in order to know in
what direction scientific investigation must proceed so that it shall
reach useful results.22

20 Ibid., Chapter 33, “The New Materialism,” p. 425.
21 Stebbing, Philosophy and the Physicists, p. 188.
22 Cf. ibid., p. 189 (cited from The Philosophy of Physics).



590

THE NEW PHILOSOPHY, July-December 1991

Here we have a statement of twofold interest to our central purpose of
establishing the relevance of the philosophy of causality of Swedenborg to
both historical and contemporary philosophic thought. Planck has run up
against the earlier cited premise that theories which defy the empirical
processes of science become, generally speaking, metaphysical theories.
Thus he must admit that the so-called law of causality, which is obviously
dear to him, can neither be demonstrated nor refuted. Secondly, he applies
a basic tenet of pragmatism to this metaphysical concept: its demonstrable
usefulness as a teaching tool.

Swedenborg the scientist equally with Swedenborg the philosopher
and Swedenborg the theologian would have applauded this whole posi-
tion of Planck's. Often he himself resorted to validation by the test of
logical consistency. In his reputed other-world-acquired insights he, of
course, usually had no alternative test that he could turn to. How poten-
tially salutary of certain misapprehensions of Swedenborg’s methodology
to realize that a scientist of Planck’s stature employed a quite similar
pragmatic test to his efforts to reach useful scientific results!

Thought relationships between Swedenborg’s causal philosophy and
the causal concepts of numerous 19th and 20th Century philosophies such
as have been educed in the preceding several pages could be demonstrat-
ed at considerably greater length. But one must pause and ask himself if
such protraction would serve to further or to hinder the purpose of this
chapter. Due consideration would seem to lead to the conclusion that
ample illustration has already been given of the relevance of this philoso-
phy to the discipline as a whole. By the simple fact of calling attention to
significant similarities and in some cases patent overlappings of thought
between our 18th Century thinker and several more recent ones, one
reasonable course of action implicitly suggested is that a series of compar-
ative studies might gainfully be entered upon by scholars intent on shed-
ding new light on the seemingly everlasting problem of causation. This
would be virgin territory, for nowhere in the literature of philosophy does
one find this causal philosophy related to or even mentioned in conjunc-
tion with other causal concepts. If this dissertation should succeed in
stimulating the genesis of even one such comparative study it will have
brought to fruition at least to some degree a wellnigh superannuated
yearning of its author.
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It was Longfellow who wrote:

Great is the art of beginning, but greater the art is of ending;
Many a poem is marred by a superfluous verse.

—Elegiac Verse

Since we lay no claim to possession of either of these arts, let us simply
give Swedenborg the last word:

This great system, which we call the universe, is a consistent
unity, from first to last, because God in creating it had but one end
in view—an angelic heaven from the human race; and all things of
which the world consists are means to that end. For he who
desires an end also desires the means. He therefore, who regards
the world as a work involving means adapted to that end, will
regard the universe as a consistent unity, and perceive that it is a
complex of uses, in successive order, for the service of the human
race, from which the angelic heaven is derived.23  

23 True Christian Religion n. 13.



592

THE NEW PHILOSOPHY, July-December 1991

BIBLIOGRAPHY

(N. B. In this bibliography the works of Swedenborg are listed by their
usual English titles. For the complete original Latin titles, together with
data on the many editions in several languages, see Hyde’s Bibliography of
Swedenborg's Works. The bracketed dates following book titles indicate the
date the work was first published, or, in the case of posthumous publica-
tions, the date of composition.)

Primary Sources

Swedenborg, Emanuel. Action [1742]. A posthumous publication, in Psychological Transactions.
Translated by Alfred Acton. Philadelphia: Swedenborg Scientific Association, 1920.

____________  . The Animal Kingdom [1744-1745], 2 volumes. Translated by J. J. G. Wilkinson.
London: William Newbery. Photo-offset edition by Swedenborg Scientific Association,
1960.

____________  . The Animal Spirit [1742]. A posthumous publication, in Psychological Transac-
tions. Translated by Alfred Acton. Philadelphia: Swedenborg Scientific Association, l920.

____________  . Apocalypse Explained [1757-1759], 6 volumes. A posthumous publication.
Translated by John Whitehead. New York: Swedenborg Foundation, 1946.

____________  . Apocalpyse Revealed [1766], 2 volumes. Translated by John Whitehead. New
York: Swedenborg Foundation, 1947.

____________  . Arcana Coelestia [l749-1756], 12 volumes. Translated by John F. Potts. New
York: Swedenborg Foundation, 1941.

____________  . The Cerebrum [1738], 3 volumes. A posthumous publication. Translated by
Alfred Acton. Philadelphia: Swedenborg Scientific Association, 1938.

____________  . Charity [1766]. A posthumous publication. Translated by Frank F. Coulson.
London: Swedenborg Society, 1947.

____________  . Chemistry [1721]. Translated by Charles E. Strutt. London: William Newbery,
1847.

____________  . Conjugial Love [1768] (also published as Marriage Love and Marital Love).
Translated by Samuel M. Warren. New York: Swedenborg Foundation, 1943.

____________  . Continuation Concerning the Last Judgment [1763], in Miscellaneous Theological
Works. Translated by John Whitehead. New York: Swedenborg Foundation, 1928.

____________  . Correspondences and Representations [1744]. A posthumous publication, in
Psychological Transactions. Translated by Alfred Acton. Philadelphia: Swedenborg Scien-
tific Association, 1920.

____________  . Divine Love and Wisdom [1763]. Translated by Clifford and Doris Harley.
London: Swedenborg Society, 1969.

____________  . Divine Love [1762]. A posthumous publication, in Apocalypse Explained, Vol. 6.
New York: Swedenborg Foundation, 1949.



593

SWEDENBORG'S PHILOSOPHY OF CAUSALITY

____________  . Divine Providence [1764]. Translated by John C. Ager. New York: Swedenborg
Foundation, 1941.

____________  . Divine Wisdom [1763]. A posthumous publication, in Apocalypse Explained,
Vol. 6. New York: Swedenborg Foundation, 1949.

____________  . Doctrine of Faith [1763], in The Four Doctrines. Translated by John F. Potts. New
York: Swedenborg Foundation, 1946.

____________  . Doctrine of Holy Scripture [1763], in The Four Doctrines. Translated by John F.
Potts. New York: Swedenborg Foundation, 1946.

____________  . Doctrine of Life [1763], in The Four Doctrines. Translated by John F.Potts. New
York: Swedenborg Foundation, 1946.

____________  . Doctrine of the Lord [1763], in The Four Doctrines. Translated by John F. Potts.
New York: Swedenborg Foundation, 1946.

____________  . Earths in the Universe [1758]. Translated by John Whitehead. In Miscellaneous
Theological Works. New York: Swedenborg Foundation, 1928.

____________  . Economy of the Animal Kingdom [1740], 2 volumes. Translated by August
Clissold. New York: The New Church Press. Photo-offset edition, Swedenborg Scientific
Association, 1955.

____________  . The Fibre [1741]. A posthumous publication. Transaction III of Economy of the
Animal Kingdom. Translated by Alfred Acton. Philadelphia: Swedenborg Scientific Asso-
ciation. Facsimile edition by University Microfilms, 1967.

____________  . The Five Senses [1744]. A posthumous publication. Translated by Enoch S.
Price. Philadelphia: Swedenborg Scientific Association, 1914.

____________  . Generation [1742]. A posthumous publication. Parts 4 and 5 of The Animal
Kingdom. Translated by Alfred Acton. Philadelphia: Boericke & Tafel, 1912.

____________  . Heaven and Hell [1758]. Translated by John C. Ager. Revised and edited by
Doris H. Harley. London: Swedenborg Society, 1958.

____________  . A Hieroglyphic Key to Spiritual and Natural Arcana [1744]. A posthumous
publication, in Psychological Transactions. Translated by Alfred Acton. Philadelphia:
Swedenborg Scientific Association, 1920.

____________  . The History of Creation as Given by Moses [1745]. A posthumous publication.
Translated by Alfred Acton. Bryn Athyn: Academy of the New Church, 1911.

____________  . The Infinite and the Final Cause of Creation [1734]. Translated by J. J. G.
Wilkinson. London: Swedenborg Society, 1908.

____________  . Influx or The Intercourse between the Soul and the Body [1769], in Miscellaneous
Theological Works. Translated by John Whitehead. New York: Swedenborg Foundation,
1928.

____________  . Invitation to the New Church [1771]. A posthumous publication. Translated by
John Whitehead. New York: Swedenborg Foundation, 1947.

____________  . Journal of Dreams [1743-1744]. A posthumous publication. Translated by C. T.
Odhner. Bryn Athyn: The Academy Book Room, 1918.

____________  . The Last Judgment [1758]. Translated by John Whitehead. In Miscellaneous
Theological Works. New York: Swedenborg Foundation, 1928.

____________  . The Letters and Memorials of Emanuel Swedenborg [1709-1772], 2 volumes. A
posthumous publication. Translated and edited by Alfred Acton. Bryn Athyn: Sweden-
borg Scientific Association, 1948, 1955.



594

THE NEW PHILOSOPHY, July-December 1991

____________  . New Jerusalem and Its Heavenly Doctrine [1758]. Translated by John Whitehead.
New York: Swedenborg Foundation, 1928.

____________  . Ontology [1742]. A posthumous publication. Translated by Alfred Acton.
Bryn Athyn: Swedenborg Scientific Association, 1964.

____________  . A Philosopher's Note Book [1741]. A posthumous publication. Translated and
edited by Alfred Acton. Philadelphia: Swedenborg Scientific Association, l931.

____________  . Posthumous Theological Works [1747-1771], 2 volumes. A posthumous publica-
tion. New York: Swedenborg Foundation, 1928.

____________  . Principia [1734], 2 volumes. Translated by August Clissold. Revised and
edited by James Rendell and Isaiah Tansley. London: Swedenborg Society, 1912.

____________  . Psychologica [1733]. A posthumous publication. Latin-English edition, trans-
lated and edited by Alfred Acton. Philadelphia: Swedenborg Scientific Association, 1923.

____________  . Psychological Transactions [1734-1744]. A posthumous publication. Translated
and edited by Alfred Acton. Philadelphia: Swedenborg Scientific Association, 1920.

____________  . Rational Psyhology [1742]. A posthumous publication. Translated by Norbert
Rogers and Alfred Acton. Philadelphia: Swedenborg Scientific Association, 1950.

____________  . Sensation or the Passion of the Body [1742]. A posthumous publication, in
Psychological Transactions. Translated by Alfred Acton. Philadelphia: Swedenborg Scien-
tific Association, 1920.

____________  . The Soul and the Harmony between Soul and Body [1741] A posthumous
publication. Translated by Alfred Acton. In Psychological Transactions. Philadelphia:
Swedenborg Scientific Association, 1920.

____________  . Spiritual Diary [1747-l765], 5 volumes. A posthumous publication. Translated
by George Bush and John H. Smithson. London: James Speirs, l883.

____________  . True Christian Religion [1771], 2 volumes. Translated by John C. Ager. New
York: Swedenborg Foundation, 1946.

____________  . The Way to a Knowledge of the Soul [1738]. A posthumous publication, in
Psychological Transactions. Translated by Alfred Acton. Philadelphia: Swedenborg Scien-
tific Association, 1920.

____________  . The Word Explained [1745-1747], 10 volumes. A posthumous pub1ication.
Translated, edited and with an Introductory volume by Alfred Acton. Bryn Athyn:
Academy of the New Church, l927-l949.

____________  . The Worship and Love of God [1745]. Translated by Alfred Stroh and Frank
Sewall. Boston: Trustees of Lydia S. Rotch, 1914.

Secondary Sources

Adams, George P., Lowenberg, J., and Pepper, Stephen C., editors. Causality. Volume 15 of
University of California Publications in Philosophy. Berkeley: University of California
Press, 1932.

Aristotle. Physics, II.

Augustine. De Trinitate.

Baillie, J. The Idea of Revelation in Recent Thought. New York: Columbia University Press, 1956.



595

SWEDENBORG'S PHILOSOPHY OF CAUSALITY

Bakewell, C. Source Book in Ancient Philosophy. New York: Charles Scribner’s Sons, 1907.

Balz, A. Cartesian Studies. New York: Columbia University Press, 1951.

Barler, O. Degrees of Life in Man. Chicago: The Regan Printing House, 1907.

Barnitz, H. Existentialism and the New Christianity (a comparative study of Existentialism and
Swedenborgianism). New York: Philosophical Library, 1969.

Beekman, Lillian. Outlines of Swedenborg's Cosmology. Bryn Athyn, Pa.: Academy Book Room,
1907.

Benz, Ernst. Emanuel Swedenborg, Naturforscher und Seher [1948], 2nd edition, revised, 2 vol.
Zurich: Swedenborg Verlag, 1969.

Bergson, Henri. The Creative Mind [1903-1923]. Translated by Mabelle L. Andison. New York:
Philosophical Library, 1946.

Blackham, H. J. Six Existentialist Thinkers [1952]. New York: Harper Torchbooks, 1959.

Block, Marguerite. The New Church in the New World, a Study of Swedenborgianism in America
[1932]. Reprint edition, with a new Introduction by R. Kirven. New York: Octagon Press,
1968.

Bourke, V. J. Augustine’s View of Reality. Villanova: Villanova University Press, l964.

Bowen, Francis. Modern Philosophy from Descartes to Schopenhauer and Hartmann, 6th edition.
New York: Charles Scribner's Sons, 1889.

Burtt, E. A. The Metaphysical Foundations of Modern Physical Science, Revised edition [1932].
Garden City: Doubleday Anchor Books, 1954.

Calatrello, R. The Basic Philosophy of Emanuel Swedenborg, with Implications for Western Education.
Unpublished Ed. D. dissertation, University of Southern California, 1966.

Cassirer, E. The Philosophy of Symbolic Forms, Vol. 2, “Mythical Thought.” New Haven: Yale
University Press, 1955.

Collins, James. A History of Modern European Philosophy. Milwaukee: Bruce Publishing
Company, 1954.

Copleston, Frederick, S. J. Contemporary Philosophy. Paramus, New Jersey: Newman Press,
1966.

Ducasse, C. Causation and the Types of Necessity. Seattle: University of Washington Press, 1924.

Dufty, J. Swedenborg the Scientist. London: Swedenborg Society, 1938.

Emerson, R. Representative Men. New York: George Routledge and Sons Ltd., 1950.

Frank, Erich. Philosophical Understanding and Religious Truth. New York: Oxford University
Press, 1966.

Gardiner, Harold. Swedenborg and Modern Ideas of the Universe. London: Swedenborg Society,
1936.

____________  . Swedenborg's Search for the Soul. London: Swedenborg Society, 1936.

General Church of the New Jerusalem. New Church Life, a monthly magazine. Lancaster, Pa.

Gilson, Etienne, Langan, Thomas, and Maurer, Armand A. Recent Philosophy: Hegel to the
Present. New York: Random House, 1962.

Goodfield, June, and Toulmin, Stephen. The Architecture of Matter [1962]. New York: Harper
Torch-books, 1966.

Hammond, A. L. Ideas About Substance. Baltimore: The Johns Hopkins Press, 1969.

Hanson, N. Patterns of Discovery. Cambridge, Eng.: Cambridge University Press, 1958.



596

THE NEW PHILOSOPHY, July-December 1991

Hindmarsh, Robert. The Rise and Progress of the New Jerusalem Church. London: Hodson & Son,
1861.

Hite, Lewis F. Ultimate Reality. London: Swedenborg Society, 1936.

Hoffmann, Banesh. The Strange Story of the Quantum [1947]. New York: Dover Publications,
Inc., 1959.

Hume, David. An Inquiry Concerning Human Understanding [1748]. Indianapolis: The Bobbs-
Merrill Company, Inc., 1955.

____________  . A Treatise of Human Nature [1739]. Oxford: The Clarendon Press, 1967.

Hyde, James. A Bibliography of the Works of Emanuel Swedenborg. London: The Swedenborg
Society, 1906.

James, Wm. Pragmatism. New York: Longmans, Green & Co., 1907.

Jonsson, Inge. Swedenborgs Korrespondenslära, with a summary in English by Norman Sjöman.
Stockholm Studies in History of Literature, 10. Stockholm: Almqvist & Wiksell, 1969.

Judah, J. The History of the Metaphysical Movements in America. Philadelphia: The Westminster
Press, 1967.

Kant, I. Allgemeine Naturgeschichte und Theorie des Himmels [1755] (“Universal Natural History
and Theory of the Heavens”). Translated by W. Hastie. Reprint edition edited by Milton
K. Munitz. Ann Arbor: Ann Arbor Paperbacks, 1969.

____________  . Träume Eines Geistersehers [1766] (“Dreams of a Spirit-Seer”), second edition.
Translated by Emanuel F. Goerwitz and edited by Frank Sewall. London: New-Church
Press Limited, 1915.

____________  . Träume Eines Geistersehers [1766] (“Dreams of a Spirit Seer”). Translation and
commentary by John Manolesco. New York: Vantage Press, 1969.

Kirven, R. Emanuel Swedenborg and the Revolt Against Deism, Unpublished Ph.D. dissertation,
Brandeis University, 1965.

Klubertanz, George P., S. J. Introduction to the Philosophy of Being. New York: Appleton-Century-
Crofts, Inc., 1955.

Koyré, A. From the Closed World to the Infinite Universe. Baltimore: The Johns Hopkins Press,
1957.

Leibniz, G. Leibniz Selections [1669-1716]. Edited by Philip P. Wiener. New York: Charles
Scribner's Sons, 1951.

____________  . Theodicy [1710]. Abridged edition. Indianapolis: The Bobbs-Merrill
Company, 1966.

Lovejoy, A. The Great Chain of Being [1936]. New York: Harper Torchbooks, 1965.

____________  . The Revolt Against Dualism, 2nd ed. LaSalle, Illinois: The Open Court Publish-
ing Company, 1960.

M'Cully, R. Swedenborg Studies. London: James Speirs, 1875.

Madeley, E. The Science of Correspondences Elucidated. London: James Speirs, 1902.

Manuel, Frank E. Shapes of Philosophical History. Stanford: Stanford University Press, 1965.

Marias, Julián. History of Philosophy. Translated by Stanley Appelbaum and Clarence C.
Strowbridge. New York: Dover Publications, 1967.

Martin, Raymond F. Causation. Unpublished Ph.D. dissertation, University of Rochester, 1968.

Odhner, H. The Human Mind. Bryn Athyn, Pa.: Swedenborg Scientific Association, 1969.



597

SWEDENBORG'S PHILOSOPHY OF CAUSALITY

____________  . Principles of the New Philosophy, 2nd ed., rev., reprinted from The New
Philosophy, 1965.

Parsons, T. The Infinite and the Finite. Boston: Roberts Brothers, 1872.

____________  . Outlines of the Religion and Philosophy of Swedenborg. New York: The New-
Church Board of Publication, 1903.

Plato. Timaeus.

Presland, W. Correspondence, the Key to Causation and Revelation. London: James Speirs, 1903.

Redgrove, H. Matter, Spirit and the Cosmos. London: William Rider & Son, Limited, 1910.

____________  . Purpose and Transcendentalism. London: Kegan Paul, Trench, Trubner & Co.,
Ltd., 1920.

Royce, J. The World and the Individual, 2 vol. [1900]. New York: Dover Publications, Inc., 1959.

Schneider, Herbert W. A History of American Philosophy, 2nd edition. New York and London:
Columbia University Press, 1963.

Sewall, F. The New Metaphysics. London: James Speirs, 1888.

____________  . Swedenborg and Modern Idealism. London: James Speirs, 1902.

Sigstedt, Cyriel. The Swedenborg Epic. New York: Bookman Associates, 1952.

Smyth, J., and Wunsch, W., compilers. The Gist of Swedenborg. Philadelphia: J. P. Lippincott
Company, 1920.

Spalding, J. Introduction to Swedenborg's Religious Thought [1926]. New York: Swedenborg
Publishing Association, 1956.

Spinoza, B. Ethics [1674].

Stebbing, L. Susan. Philosophy and the Physicists [1937]. New York: Dover Publications, Inc.,
1958.

Steinmetz, C. Four Lectures on Relativity and Space [1923]. New York; Dover Publications Inc.,
1967.

Stroh, Alfred, editor. The Swedenborg Archives. Stockholm: Published by the editor, 1918.

Sutton, E. The Living Thoughts of Swedenborg. London: Cassell and Company Limited, 1944.

Swanton, J. Emanuel Swedenborg, Prophet of the Higher Evolution. New York: New-Church Press,
1928.

Swedenborg Scientific Association. The New Philosophy, the quarterly journal of the association.
Bryn Athyn, Pennsylvania.

Tafel, R. L. Documents concerning the Life and Character of Emanuel Swedenborg, 3 vol. London:
Swedenborg Society, 1875.

____________  . Emanuel Swedenborg as a Philosopher and Man of Science. Chicago: E. B. Myers
and Chandler, 1867.

Taylor, A. E. Elements of Metaphysics [1903]. London: Methuen, and New York: Barnes & Noble.
University Paperback edition, 196l.

Thilly, Frank. A History of Philosophy. Revised by Ledger Wood. New York: Henry Holt and
Company, 1951.

Toksvig, Signe. Emanuel Swedenborg, Scientist and Mystic. New Haven: Yale University Press,
1948.

Trobridge, G. Swedenborg: Life and Teaching, 4th ed. New York: Swedenborg Foundation, 1944.



598

THE NEW PHILOSOPHY, July-December 1991

Transactions of the International Swedenborg Congress, third edition. London: The Swedenborg
Society, 1912.

Van Fraasen, B. Foundations of the Causal Theory of Time. Unpublished Ph.D. dissertation,
University of Pittsburgh, 1966.

Very, F. An Epitome of Swedenborg's Science, 2 vol. Boston: The Four Seas Company, 1927.

White, William. Emanuel Swedenborg, His Life and Writings, 2nd ed., rev. London: Simpkin,
Marshall, and Company, 1868.

Whitehead, A. N. Science and the Modern World, Lowell Lectures, 1925. New York: Mentor
Books, n. d.

Wolfson, H. The Philosophy of Spinoza, 2 vol. New York: Schocken Books, 1969.

Woofenden, W. Swedenborg's Concept of Love in Action. Boston: Massachusetts New Church
Union, 1971, reprinted from The New Philosophy, Oct.-Dec. 1969, Jan.-March 1970.

Worcester, B. The Life and Mission of Swedenborg, 6th ed. Boston: Little, Brown and Co., 1907.

Worcester, J. Physiological Correspondences. Boston: Massachusetts New-Church Union, 1931.

Worcester, W. The Language of Parable. New York: The New Church Press, 1892.

Pamphlets and Articles

Arrhenius, Svante. “Emanuel Swedenborg as a Cosmologist.” Translated by Alfred Stroh. In
The Swedenborg Archives, Vol. I. Stockholm, 1918.

French, L. “Spiritual Substance and Natural Matter.” Pamphlet. New York: Swedenborg
Foundation, 1963.

Grieve, A. “Emanuel Swedenborg.” Article in the Encyclopedia Britannica, XXI edition, l950.

Hoppe, Hans. “Emanuel Swedenborg's Cosmogony.” From Archiv für Geschichte Philosophie,
XXV, transIated by C. T. Odhner and reprinted in The New Church Magazine. London:
James Speirs, 1912.

Horton, Walter. “The Significance of Swedenborg for Contemporary Theology.” Pamphlet.
New York: The Swedenborg Publishing Association, 1938.

Nathorst, A. “Emanuel Swedenborg as a Geologist.” From Geol. Fören Förhandl. No. 243,
Stockholm. Translated by Alfred Stroh and reprinted in The Swedenborg Archives. Stock-
holm, 1918.

Stroh, Alfred. “The Sources of Swedenborg's Early Philosophy of Nature.” In The Swedenborg
Archives. Stockholm, 1918.


	Untitled

