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macrocosm of the natural world that have struck thinking minds, 
especially during the last quarter of a century, have caused many 
physical scientists to become intensely concerned with man.

His interests were so intense that it can be truthfully said that 
Dan was dedicated. And a dedicated person often becomes iso
lated from others, for his dedication causes him either to become 
more deeply involved or more far-flung in interests in the object of 
his dedication than his contemporaries.

Fortunately for Dan his dedication was timely, and so he did not 
work in isolation. For many years he worked successively with 
two major companies devoted in a practical way to developments 
toward “ flights to the moon”  and the planets. As an author of 
books on space travel, as a lecturer on the television and radio, 
and in his numerous travels over the entire country, he succeeded 
as a teacher in the field of his interest.

Errata

The heading of the first page of Dr. Odhner’s paper in the 
April-June issue of this year should read “ Principles of the New 
Philosophy,”  instead of the customary page heading T h e  N e w  
Philosophy.

In the July-September issue of this year at the bottom of page 
76 the words “ what Jung called the collective consciousness”  
should read “ what Jung called the collective unconscious.”

SW EDEN BORG’ S RATIO N AL PSYCHOLOGY  

Erik Sandstrom 

Lecture II

Sensation and Forms

A  few more things need be said about sensation, before we turn 
to the matter of perception, imagination, and memory. W e left off 
by observing that touch is the universal principle in all sensation, 
whether exterior, interior, or inmost; and we resume by quoting 
the relevant passage from our book :

For the eye to see, it is necessary that something flow into it that can be 
apprehended by the sight. . . .  For the ear to hear, it is necessary that sound 
impinge upon the tympanum and fenestrae o f the ear. For the tongue to



taste, there must be sharp-pointed, saline, and other particles which shall 
strike the papillae o f the tongue; and so likewise for the nostrils to smell. 
Therefore, every sensation is effected by touches. . . .  In this way, without 
touch there exists no sensation, which latter is produced according to every 
form  of touch or o f tactile objects. Thus sensation is not an action but a 
passion. Interior sensation, or first perception, is also a passion, but more 
perfect and pure. . . .  So likewise intellection or inmost sensation, which 
depends upon perception just as perception depends upon sensation. In this 
way, approach is made to the soul, which alone sensates because it alone 
understands. Consequently, the soul, when it sensates, is passive. (9 )

Now, in order that an organ may respond to touch, whether a 
subtle or gross form of it, it is necessary that the form of the organ 
shall correspond to the relative form of the touching force. Thus 
the interior structure of the eye, and the nature and arrangement of 
its cells, must be such as to be able to respond to the form of light, 
that is to say, the form of the modifications of ether. This form 
is described by Swedenborg as spiral; while the form of sound, 
being less perfect, is chiefly circular; and the form of the particles 
that give rise to taste, or smell, or touch are essentially angular. 
Within these forms, however, there is much variation. For in
stance, the more the particles of the food we eat are sharply angu
lar, the more bitter is the taste; while an approach to the round 
form makes the taste sweet. It must be added that the form which 
is superior to the spiral, which is the perpetuo-spiral, or vortical, 
is reserved for the organ that is next above the eye in perfection, 
namely the interior sensory or cortical gland; also that still higher 
on the scale of perfection we find “ the superior forms, being the 
celestial and spiritual, wherein the several parts are, as it were, 
perpetual, everything angular being cut away and removed.”  (34) 
It is clear too that each form, so to speak, aspires toward the form 
next superior to itself, and that each superior form refers back to 
the one below itself.

Moreover, these forms, except for the angular ones, are not 
fixed like the shape of matter, but are in a continual flux, and 
constantly subject to modification, owing to the proximity of other 
related forms, or to the concentration or intensity of the flux, etc. 
Or in the words of our author:

In each form there are infinite changes o f state, and hence infinite varieties 
o f sensation. (34 e. See also 13, 16.)

W e note that the forms of the exterior sense organs are inferior 
to those of the interior sensory, the intellectory, and the soul. It
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follows, of course, that if the interior forms be denied, so that the 
man looks downwards only, and not upwards also, that is, if he 
cuts off the interior forms from his awareness, then he becomes an 
easy prey of forces which are below the human.

The external senses are blunt, gross, and dull, and consequently are 
fallacious, so that, in the case of innumerable phenomena, they deceive the 
internal senses themselves, and these seize upon things that appear to be 
truths as though they were so many truths; for those senses do not pene
trate into the causes and beginnings of things. Therefore, knowledge derived 
from the senses is purely animal knowledge, and not rational and truly 
human. (31)

On the other hand it is equally clear that if the exterior senses 
should be weakened or destroyed, the interior senses and faculties 
will still remain the same; for while the external cannot fulfill its 
function without guidance from what is superior to itself, still the 
internal in its turn cannot pay a similar compliment to what is 
inferior to itself. That is why perception, imagination, memory, 
thought, etc., are capable of the same vigour and acuteness regard
less of the destruction of the organs of some sense, say the eyes. 
And that is why, too, the soul remains unharmed, even if the 
approach from below is impeded, though without the ability to 
communicate below itself in an orderly manner. (See 8) Thus 
we may conclude that in the case of insanity caused by physical 
harm to the brain, the form that is next above the harmed organic 
would remain intact, whether the harm reaches into the glands 
themselves or only to the membranes, fluids, or fibres surrounding 
them and connecting them. So what is retained after death, hav
ing been imprisoned on earth, will return to the full freedom that 
it enjoyed before harm was done to the media through which it 
communicated with the body and with the world.

W e mentioned that the form of the soul is spiritual, which in 
our present terminology means the same as the highest human 
form. W e observed too that the soul alone truly sensates, because 
it alone understands. It follows that the soul will interpret all 
things presenting themselves to it from below, according to its 
own form. Hence all things that agree, or correspond, will be 
sensed by the soul as harmonious and pleasant; whereas all things 
that do not agree or correspond will cause a sensation of dis
harmony and undelight. This is the origin of gladness and sadness. 
When there is harmony, then the forms relax and expand; but 
disharmony causes a tension, contortion, and constriction.
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All this is connate with man. To refer again to a teaching of 
Revelation, and this by way of confirmation, it is connate with 
every man to perceive that there is a God and that He is one; 
for everything that naturally and without distortion ascends to
wards the soul through the senses agrees with the Divine influx 
that descends through the soul and meets the witness of those 
senses. But the law applies also in particulars. For instance, if 
two notes naturally harmonize when played together a nd this by 
virtue of the mathematical relationship between the respective wave 
lengths, then the soul naturally and without instruction perceives 
the harmony. The same with colours that naturally blend to
gether. The same with proportions of length, breadth, and thick
ness; and so forth. Let us quote on these points.

The soul, when it sensates, is passive; which is the reason why it is de
lighted with things harmonious, and saddened by things inharmonious (9  e ) . 
W e perceive the harmonies and disharmonies o f sensation, o f ourselves and 
naturally . . . ,  [which] is clear from the phenomena o f each sense. Harmony 
o f touch on the outer skin tickles and arouses laughter. Harmony o f taste 
and smell is so soothing and complaisant to the organs thereof that it creates 
enjoyment, sweet pleasure and appetite. Harmony o f hearing is so pleasing 
to the ear that it at once gives favour to the spoken words. So likewise with 
the harmony o f sight from  which come beauty, comeliness and delights. 
Disharmonies, on the other hand, produce the opposite effect; for  they sadden 
the animus and mind, and introduce a sort o f horror, nay, and actual 
injury, whence come loathings. (22)

It is because of harmonies and disharmonies that we have w ill; 
for we will what is harmonious, and reject what causes a clash. 
But if the harmony or disharmony should not be at once perceived, 
because of some intervening obscurity, then we have judgment and 
intellection, prior to will (cf. 24).

All of this, however, presupposes some force or forces descending 
from the soul; for otherwise the soul could not communicate with 
the things below itself, nor sense their state. Therefore,

the first perception [o f the sense impressions] cannot be transferred into 
thought, and still less into will, without the presence o f some force which 
incites and promotes it ; and without an inciting and promoting force, the 
perception is at once extinguished, and with the perception the will likewise, 
the two going hand in hand. (26)

What is this force? Swedenborg says it is two-fold. And here 
again we are confronted with a terminology with a different con
notation from that of the inspired Writings. W e meet the love of
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self in a good sense, namely in the sense of self-preservation. 
Conflicting terms, however, should by no means be taken to stand 
for conflicting ideas. All we have to do is to read the terms, as 
they occur, in their own context, remembering that in all rational 
arguments it is always the context that defines the terms included 
in it.

W e referred to a two-fold force. Actually, Swedenborg does not 
so call it, but would concur; for he first speaks of “ some force,”  in 
the singular, and then presently and without apology describes it 
as two forces (26 -28 ). It is, we suggest, simply a matter of an 
affirmative and a negative aspect of the same force. And here 
are his own w ords:

The first force is harmony and the pleasantness and sweetness flowing 
therefrom. This is perceived in the external and internal sensory organs at 
the first impulse of an object, and it so affects the animus and mind, and so 
vivifies the perception, that the latter cannot rest but must continue into the 
will. (27)

This point is illustrated by the observation that

what is beautiful and lovely at once affects the eye or the internal sight with 
a certain latent delight. So likewise with the harmony of sounds, and also 
the sweetness of taste and of odor, and the soothing charms of touch. At 
these the mind at once feels a pleasure, and therefore its perception does not 
rest quiescent but becomes active and calls forth similar ideas from  the 
storehouse of the memory. Hence comes thought, and this is followed by 
will. (27)

And now the second force; or the second aspect of the force 
originating in the soul.

The second force is the love of self-preservation, that is to say, the love of 
self. This enkindles the internal sensations, or arouses the first of perception 
even to its ultimate extreme, that is, even to the beginning o f action; and 
without the occasion of such a force, our intellect is deprived of its life, 
or languishes away. (28)

This force, that is, the love of self, is described as “ the beginning 
of all the loves of the soul, the desires of the mind, and the 
cupidities of the body.” In fact, our book adds: “ And from it, 
as from their fount, spring all desires of ends.”  (28) This can 
be understood if we think of the soul as good ; and it is good. In 
the terms of the Writings it consists of the spiritual and celestial 
degrees of the mind, which are beyond our control, and which are 
therefore unpervertable. They can only be closed off, namely by a
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life of evil, but not destroyed. Similarly, we must here reflect 
that the “ cupidities of the body”  are not in the context of the book 
spoken of in an evil sense. They are the several appetites which 
are connate to the body and natural to it. They become evil only 
when they are divorced from a good end, that is to say, when they 
rebel against the harmony and order, which in its purity descends 
from the soul. And they do so rebel, when the affections of the 
animus rise up against the affections that belong to the  truly ra
tional mind, or mens, and seize the dominion of that mind.

Our different loves are therefore like streams from this fountain [i.e., the 
love of self], which are brought into being by our several perceptions; that 
is to say, they are so many forces, lives or heats, which vivify the operations 
of the mind and arouse it to action. (28)

The principle that the soul engenders all loves beneath itself is 
also applicable when the true loves of the soul are distorted and 
adulterated in their descent, for then too are the universal loves of 
the mind the criteria by which all things are measured and evalu
ated. Thus

each individual is efficient in his own loves and desires, and each lives his 
own life ; and those who are devoid of such loves and desires are also stupid 
in genius and dull, and are mere stocks, endowed with a cold and sluggish 
spirit and blood. (28 e)

Obviously, therefore, if we as teachers are to win our students, 
we must appeal to, awaken, and strengthen their best loves! (W e 
may have encountered one or two with a sluggish spirit and blood.) 
In any case we readily assent to the conclusion drawn by our 
author, namely that the desires that are born from the soul’s love 
of self-preservation become “ desires for some end, and [that] 
these desires are active forces within the intellect and will.”  (29) 
W e further reflect that the same would apply to the desires which 
are bom  from some distorted love.

Perception, Imagination, Memory, and their Ideas

W e now come to consider the specific powers of the cortical 
gland. W ith reference to this, Swedenborg says:

A s to what sight proper is, what perception, imagination, memory, image, 
idea, and what the difference between them, as to this we must be instructed. 
But at the threshold it should be observed that they all have their seat of 
operation in a single organ or sensory, to wit, in the cortical substance. (100)
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In this connection, then, as with reference to all other mental 
activities or phenomena, we are reminded that there can lie no in
terior experience whatever, indeed no awareness of any sort, un
less there is a seat for it in an organic form. This is why Sweden
borg insists that geometry is one of the prerequisites of true phi
losophy, that is to say, of a philosophy that delights in the truth. 
Implied in this is the observation that a mental experience can be 
nothing but a change of state in an organic form. Much benefit will 
result to the thinking mind, if this concept is properly assimilated; 
for it will be seen that terms that appear abstract— like “ good” 
and “ truth,”  “ will,”  “ understanding,”  “ internal man,” the “ ra
tional,”  “ idea,”  “ memory,” etc.— in fact represent nothing but 
real substantial things; for if the life of the mind consists of changes 
of states of actual organics, or substances, then every individual 
experience can be nothing but the state of the substance at the 
time. T o  amplify this idea a little further, we may also observe 
that when we speak of “ influx,”  as for instance from the Lord into 
the mind of man, then this can in fact mean nothing else than that 
one substance, in this case the Divine substance, causes a change 
of state in the created substance of the human mind. This is done 
— so we learn from the Writings— by contiguity, thus by a form of 
touch; and we may add that the touch must be carried out by the 
activity of the atmosphere which is appropriate to the substance 
which it surrounds.

What we have in the philosophy of the Writings— or so it seems 
to the present writer— is a Grand Man of organic forms, all based 
on ultimate material forms and terminating in these; and all these 
forms, whether substantial or material, communicating by means 
of containing atmospheres. And it is remarkable that the concepts 
that were brought into grand systems of thought in Swedenborg’s 
pretheological work seem altogether congruent, as to all essential 
principles, with what was later presented to the world by immediate 
inspiration. No wonder that the philosopher who became Divine 
scribe could testify that he had been guided by the Lord, and 
prepared, from early youth.

W ith regard to the formation of imagination, it is to be observed 
that ideas communicated through hearing are translated into sight 
images, or, as the case may be, are associated with sight images. 
This is common knowledge. If you hear a hooting, you see an 
automobile; a chirping sound, and you see a bird; your child



laughing, and you see your child. The same applies to all other 
senses. A  smell of food, and you see a roasted turkey; a touch of 
velvet, and you see something you have experienced, and that was 
made of velvet, or perhaps you see a person wearing it. What is 
known in psychology as an “ idea association” is invariably con
nected with some object.

The sight here referred to, however, is distinct from direct ocular 
sight. What we have is a form of internal sight. Clearly, how
ever, the whole ultimate basis for internal sight is ocular sight; for 
it is not possible to conjure up a mental image which is not based 
on something that has been objectively seen— or, in case of blind
ness, otherwise experienced. The mind can combine with infinite 
variety, but the ingredients in the combination must each and all 
of them have been experienced in the outside world.

Incidentally, implied in this is an indirect proof of the existence 
of G od ; for how would the first men ever have thought of God, if 
He had not in fact caused Himself to appear to them?

Now, that internal sight is what is called imagination. Its parts 
are ideas, while the images themselves belong to external ocular 
sight.

Even as the whole cortex is involved in all physical sensation, so 
now every cortical gland is employed in the production of imagina
tion. From this comes distinctness, variety, and completeness.

The effect o f the harmonious variety o f the glands is, that there is no dif
ference in any object that is not perceived more distinctly in one gland, and 
more obscurely in another, and vice versa. The greater the number o f  eyes, 
the more distinct is the sight; consequently, the greater the number o f corti
cal glands, the more distinct is the imagination. Moreover, the common 
cause o f all the glands so perfects the parts that they conspire together for 
the common end. (96 )

External Sight and Internal Sight

Of course, internal sight, or imagination, is far superior to ex
ternal sight.

External sight contemplates only the external shapes of objects one after 
the other. . . . Internal sight, on the other hand, contemplates simultaneously 
all the things that have been presented to the eye successively and in course 
of time. . . . Thus the compass o f the one is infinitely far removed from that 
o f the other, in that it has the addition o f a kind o f infinity, or perpetuity, 
as it were, as in the case o f a superior form in relation to the next lower 
form. (94)

1965] SWEDENBORG'S RATIONAL PSYCHOLOGY 131



132 THE NEW PHILOSOPHY [October,

In a word, internal sight, or imagination, is the nearest superior 
degree above the external sight, and is “ prior, interior, simpler, 
and more perfect” (ibid.). Yet, as noted, there is a close relation
ship, a relationship that is called natural correspondence (9 8 ). 
The reason it can be so called is because when there is harmony, 
the organ of internal sight naturally expands and is restored to its 
own most perfect form, while it naturally contracts and assumes a 
more imperfect form when there is disharmony (ibid.).

The natural correspondence is also borne out by the relative 
forms of the two sights. External sight is spiral, internal sight 
vortical; for the form of the sensation must be congruent with the 
organ that sensates, as also with the force that flows in and strikes 
upon the organ. That the spiral and the vortical naturally cor
respond, is because the vortical is a perpetual spiral. Such a 
perpetual spiral has no termination, and is incomparably more 
flexible than the spiral, thus capable of vastly more modifications. 
An “ idea”  is brought about whenever the cortical gland, the seat 
of imagination, undergoes a change of state. (97) It is thus clear 
that imagination exists when the sensory, retaining a basic state, 
thus a basic idea, passes through divers states, that is to say, 
experiences a divers series of ideas. (See 102)

I magination and Perception

Retracing our steps a little, we observe that external sight may 
be said to develop into imagination. For sight, by itself, comes 
about when the sensory remains in a state conforming with the 
inflowing mode (101) ; while imagination occurs when the sensory 
passes through divers states, while preserving the first state, as 
just said (102). Here there is scope for endless variety. Grouped 
under the basic state, there can be innumerable special states, and, 
under these, individual states (102). This may be illustrated by a 
wave on the ocean. First there is the great general wave; then 
there are the many smaller waves that move and dance and play 
upon it; and on each of these smaller waves there is a constant 
and fluctuating undulation; and so on. It can therefore be seen 
that innumerable ideas enter into each general state of the 
imagination.

Now, when the imagination has reached a desired order, so that 
it comes to rest in what is felt to be harmonious, then we have a
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state of perception. Thus imagination moves towards perception; 
or imagination assembles the ideas and groups them together, mak
ing them ready for perception. The more swiftly the imagination 
can do this, the quicker is the perception; and the more individual 
are the ideas that are brought together into harmony, the more 
full or deep is the perception. (See 105)

M emory 

W hat then is memory? Memory is nothing but the ability of 
the sensory to resume a previous state.

The sensory derives from birth nothing but the ability of changing its 
states; but, for the actual putting on of divers states, there is need of sensa
tions which shall strike the sensory and bring changes upon it by some force. 
Each particular change thus acquired remains, and its nature is learned from 
the images impressed. Consequently, each several change which is potentially 
in the sensory is a part o f the memory, while each several change which is 
actually effected is a part o f the imagination. (106).

Because of this relationship between memory and imagination, 
it can be seen that imagination is active memory ( ibid.), yet 
memory activated according to a certain pattern and purpose, and 
not aimlessly. In this the presence of higher forces in the imagi
nation is seen— and, conversely, it is also seen that such forces are 
obstructed when the imagination runs riot. In any case it should 
be established that the ideas of the imagination are the same as 
those of the memory.

The sharpness and readiness of the memory depend on many 
factors. Chief among these is perhaps the physical state o f the 
cortical gland. If the fluids surrounding it or infilling it are 
sluggish, or if the gland is in any way diseased, then obviously its 
ability to change and to resume states deteriorates. But the sharp
ness of the attention, thus the nature of intellection, also matters; 
for the more distinctly focused is any sense impression, thus the 
more defined is any given state induced through sensation on the 
sensory, the more easily can that state be reproduced.

The actual changes o f state by the flowing in o f sensations are to be ac
quired by means o f use, training, and habit. In this way the sensory acquires 
habit, and learns daily to undergo many changes o f state, and so to enrich its 
memory. Once acquired, every change remains under the name memory, 
and its presence is manifested whenever the sensory returns to that same 
change. (107)


	Untitled



