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T h e  P r e s e n c e  o f  t h e  P u r e  I n t e l l e c t  i n  t h e  

M i x e d  I n t e l l e c t

Every man knows that genuine constructive thoughts are di
rected. They do not run to and fro or float about at random. A  
reader of the Writings might say: “ True, and the reason is that 
thoughts are directed by influx from the spiritual world.” Yet the 
teaching concerning influx never includes the view that there is 
dictate from the spiritual world. Nor are affections and thoughts 
fabricated there for the purpose of being assimilated, ready-made, 
in the minds of men. If this were so, then our minds would be 
spiritually possessed; and between spirits and men we would have 
identity, and not agreement of states.

There is indeed an influx, and the whole Grand Man of angels, 
spirits, and men is knitted together by a universal communion of 
states. Such communion takes place by means of spiritual atmos
pheres. Yet identities are not communicated, but similarities and 
harmonies. In the words of Heaven and H ell: “ In so far as man’s 
affection agrees ( concordat) with the affection that flows in, so 
far the latter is received by him in his thought” (298). There is 
no continuity between that which flows in and that which receives, 
but only contiguity.* There is touch, but no fusion. Neither 
does the Divine influx itself merge with the receiving organ of 
man. Again there is touch, and then the reactivity that is “ touched 
off.”  Again we listen to the words of Revelation: “ All that is 
created is such in its nature that it is a recipient of God, not by 
continuity but by contiguity. By contiguity, and not by con
tinuity, conjunctivity comes”  (D L W  56). Also the following: 
“ Because the finite has not any thing of the Divine in itself, there 
is therefore no such thing, not even the most minute, in man or 
angel as his ow n; for a man or angel is finite, and only a receptacle, 
in itself dead. What is living in him is from the proceeding Divine 
conjoined with him by contiguity, and appearing to him as his 
own”  (D P  57 :e). On this account “ the angels also recognize

* Contiguity: from tangere =  to touch.
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that the conjunction is only what may be called adjunction”  (D P  
5 8 :e; ital. added). Thus, when we speak of conjunction, we 
should know that we are referring to conjunction in that sense.

Now, this digression from our book has been made in order 
that we may call attention to the identity of man. W e suggest 
that this identity is lodged in the intellectory, that is to say, in the 
simple cortex, and in its function, the pure intellect. Certainly, 
there is something in one man that makes him different from all 
other men, and that preserves a kind of universal identity in him, 
whether he climbs the narrow road of heaven or allows himself to 
be carried away on the broad way of hell. W e may also know that 
variety cannot exist “ except in things constant, stated, and fixed’ ’ 
(see D P 190). As for man, does not this point to the intellectory? 
The soul itself, being spiritual, cannot be said to be “ constant, stated, 
and fixed.”  But the soul takes on its individual form by seating 
itself in its first natural organ, the simple cortex.

However, be this as it may, it is recognized that our thoughts 
and affections do have direction; and it is recognized too that 
the direction takes place in our own freedom, thus by means of 
our own selves. Not that the powers of the pure intellect are 
self-engendered there; but anything that is offered by way of 
influx cannot but be interpreted according to that intellect’s own 
inherent form— which, as has been noted, is the same throughout 
life, and regardless of the development or deterioration of the 
rational mind below it. The Rational Psychology does not dis
cuss the influx of spirits and angels. At the time of its writing, 
this matter had not been revealed to Swedenborg and through him 
to the world. But the Rational Psychology does observe that there 
is something in man which is above thought, and which guides 
and modifies thought; and the book sets out to discover the 
properties of that something, also the modes whereby it makes 
itself known in the conscious operations of the rational.
Inmostly within us, there must be an intellect of such a nature that it pre
scribes to the several operations of our mind, rules and laws which are 
equally concealed from us, as the form of the brain, heart, stomach, is con
cealed from one who has not yet examined those organs. Philosophical 
science is, therefore, the anatomy of a mind, the healing whereof is also its 
subject of inquiry (129:e)

If therefore there is such an inmost intellect within us, then it 
follows that without the influx of it, “ there can be no thought and
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consequently no speech" (ibid.). The presence of the pure intel
lect in our minds is supported as follows:
W e instantly reduce the ideas of our memory, which are not unlike visual 
ideas, into such order, form, and harmony that a rational analysis results 
therefrom, and this is recognized as to whether it is true or false by an 
intellect purer than our thought. Sensations supply no other objects than 
such as are parts of the imagination; but analytically to reduce these objects 
into forms, and then to conceive and bring forth new forms, which in turn 
are parts of a more sublime thought; and in these, from their connection 
and order alone, to behold truths, verisimilitudes, and probabilities— this is 
the function, not of sensations, but of the pure intellect. (129)

Not even the thought itself can be accorded the honour of ac
complishing these things, for since thought is the thing that is 
reduced to forms of order and harmony, it cannot itself be the 
author of this process. Instead, thought is the product. The 
fact, that there is a constant striving towards ordering the ideas 
of the imagination into definite series, testifies to the presence of 
an organizing force, whether the state of our mixed intellect is at 
any given time co-operative or confused.

Such an intellectual, analytical, philosophical and, indeed, spiritual element, 
is present in every sentence and in all speech, even that of a child; for, in 
a short space of time, a child speaks philosophically, dialectically, logically, 
and grammatically, more perfectly than the whole peripatetic and Pytha
gorean school speaks artificially and scientifically. (129)

As suggested by this dig at Aristotle and Pythagoras, the natural 
order of the mind, under the guidance of the pure intellect, may 
be upset by an artful, or shall we say sophisticated, approach to 
the sciences.

However, the pure intellect, being possessed of universal truths, 
can in no wise put them forth in any language of its own. The 
parts of speech all derive from ideas and images, which cannot 
be acquired save by the senses. Hence the pure intellect can 
communicate only by means of what is so acquired, that is to 
say, only by inferior means; though in some dreams, parables, and 
fables, wherein the senses are less in evidence, the pure intellect 
frequently comes through more directly with its simple and uni
versal analyses (see 135).

It follows from this that the more a man is open to the influence 
of the pure intellect, the more intelligent he is. He might not 
always appear such to the world, for his ideas will not seem 
involved or complicated! But this, to Swedenborg, is not the
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criterion of intelligence. “ The more intelligent,” he says,
. . . have an instantaneous sight and recognition of many propositions as 
being true or false, and this without a posteriori demonstration from effects, 
experience, artificial logic, and the scholastic sciences. (133)

In fact, this is frequently so much the case that 
they are indignant that the mind should wish to demonstrate things which 
in themselves are clearer, more sure, truer, and higher than any demon
stration. (ibid.)

And here Swedenborg shows his clear concept of the spiritual 
world some years before he was intromitted as a conscious citizen 
in i t :

When we become pure intelligences or souls . . . , we shall laugh at 
literary sports as the sports of infants, and at the whole syllogistic logic as 
a child’s game of even and odd. (ibid.)

Compare this with the words of Revelation: “ All the thoughts 
and affections of the angels flow in accordance with the heavenly 
form, which is the form of Divine wisdom, and their interiors 
which receive wisdom are fashioned to that form. . . .Moreover, 
the thoughts of the angels are not, like human thoughts, bounded 
and contracted by ideas derived from space and time” (H H  266). 
Reflect also on the observation in the Writings, reminiscent of 
the statement just cited, that the intelligent have an instantaneous 
sight, and do not require a posteriori demonstrations. The Arcana 
says: “ It is the part of a wise man and it is rational, first to see 
that a thing is true, and then to confirm it”  (A C  4741 :e).

Still, in this world, our thoughts are never completely divorced 
from the ideas and images of the senses; and these are full of 
fallacies. Therefore those thoughts are always impure and mixed 
(127), though more or less so.

T he M ixed Intellect, or H uman Reason

It may sound discouraging to read, as we do, that our human 
race, also its operation which is thought, “ partakes more of ignor
ance than of intelligence” (134). Similarly it is curtly observed 
that we are “ especially blind in regard to truths”  (135 :e ) . Yet 
he alone would doubt the validity of these statements, who has 
a vulgar and lowly idea of truths. Truths are not the ideas of the 
imagination, or the ideas of the memory; nor are they the con
clusions which we draw by putting together and combining the
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ideas we have gathered through the senses. Truths exist before 
we see them; and they are the order which guides us when we, 
responding, reduce things to order, and the law that operates 
before, during, and after we have formulated the law.

It is evident, then, not only that our human intellect (as dis
tinct from the pure intellect) can be instructed, but also that it 
needs to be. And how is it instructed? First, there is this 
answer :

All things whatsoever that are the symbols of the memory, whether 
through one’s own senses or through teachers, or through writings, or 
through pictures, are then ideas of the imagination, for they belong merely 
to a memory acquired by means of the senses. But they are so many parts 
and instrumental causes, the use of which the rational mind can enjoy, for 
the forming therefrom of its own intellectual ideas and analyses. From 
this it follows that we are able to understand, not that we do understand, 
just so far as we hold things in the memory, the potency of understanding 
being latent in the memory. (143)

This points to the necessity of gathering things in the memory, 
yet obviously only those things that are in agreement with creation. 
Distortions, misrepresentations, and artificial reasonings, how
ever well remembered, will help no one in building the under
standing. But things in agreement will do so, for all things 
created testify to the law by which they were made; and that law 
is truth. It follows that a memory, which is, according to its scale, 
a replica of creation, facilitates the operation of the pure intellect 
in raising thoughts that partake, not only of ignorance, but of 
intelligence also. It follows too that the wider and the more per
fect is the panorama of unadulterated ideas in the memory, the 
more possible is it for the pure intellect to produce far-seeing and 
widely embracing thoughts, and this by multiplications.

A  second answer points particularly to what Swedenborg calls 
intellection:

Intellection is a superior perception, and thus an inmost sensation, and 
comes into play when those things are understood which are perceived by 
the internal sight. I use the word intellection because it is a sensation and 
a kind of passion. (148)

Intellection relates to intellect, as sensation relates to idea. W e 
sense something, and conjure up an idea, or image. Similarly, 
a thought or viewpoint, being presented by others, or an observa
tion of our own which we understand, is attended to and is regis
tered, but at a later stage in the mental process than that of the
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preliminary physical sensation. Intellection therefore takes place 
when we heed a point that we understand, or stop to look at it. 
Thought may or may not follow ; but it does follow, if the point 
understood is linked or inwoven in the process of analytic thinking, 
that is, in the process of thought. 

A  third answer follows up the whole process, from sensation 
to act:
W hat we hear, that we see; what we see, that we comprehend by an inmost 
sense, that is, perceive; what we perceive, that we understand; from things 
understood we think; from things thought we judge; from things judged we 
make conclusions; from things concluded, we will, and finally we act. (147)

All these things, however, in order to agree with truths, must 
follow one another conformably;  that is to say, each new stage 
in the process must naturally and in an orderly fashion evolve 
out of the preceding stage, so that the thread is not lost. Thus 
is the pure intellect present throughout, and there is no cheating 
or side-stepping, no artificial construction, on the way.

W e may note in this connection Swedenborg’s observation that 
when all these things, arranging themselves harmoniously, follow 
one another with speed, then this is called presence of mind; and 
when the process is slow, it is absence and slowness of mind (147).

A  fourth answer, and a challenging one, deals with contrasts 
and variegations. It speaks of the necessity of falses and evils. 
W e would suggest, however, that there is no necessity of anyone’s 
being in falses or evils; but that everything good of necessity has 
an opposite evil, and that every truth is of necessity capable of 
denial, in which case there is the opposite falsity. This does not 
make evils and falses to be created things, any more than a shadow 
is a created thing, or than insanity is a created thing, or than the 
persuasion that we live of ourselves is. If there is freedom, then 
the possibility of perversion exists in everything that is good and 
true; but though freedom inheres in creation, the abuse of it does 
not. And now let us read:

That the human intellect may exist, it is necessary that verities be varie
gated with lies, and be, as it were, modified thereby; or truths with falses, 
and goods with evils. From the mixture and relative variegation and 
harmonious opposition, a rational analysis arises, and an opinion is bom —  
an hypothesis, some unknown principle, and many other properties of the 
human intellect. Without the variegation of intelligence and ignorance, 
thought and judgment can no more exist than a visual image without light 
and shade. (157)
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Certainly, many more points have a bearing on the instruction 
of the human intellect, which is also called the mixed intellect 
and human reason; and many more could be culled from our 
hook. But the four aspects we have noted will indicate the pat
tern. To summarize: first, there is the building of the memory 
with things good and true; second, there is the concentration of 
the mind upon a thing that is observed and understood; third, 
we have the mental discipline which would have the mind build 
in an orderly way from ideas collected through the senses, so that 
there is a harmonious combination and multiplication in the 
formation of thought-concepts, such as may be evaluated and 
judged, and such as invite choice, conclusion, and action; and 
fourth, we note the use of contrast in stimulating and sharpening 
our mental activity. Basically, all these aspects and more spell 
out self-discipline. But in the education of others, it behooves 
the educator, not only to supply true ideas for the memory and 
imagination of the students, but also to guide and foster the proper 
operation of their minds themselves in their internal and individual 
assimilation of whatever aspect of creation or revelation, society 
or church, is being studied. In the terms of the Rational Psy
chology, the aim must be to open up the way for the pure intellect 
in each student. For despite any appearance to the contrary, 
he has one!

Imagination and T hought

The things that enter our imagination do not all necessarily 
lead to thought. The question is whether it is not a common 
hallmark of our age to stop all mental effort when the stage of 
imagination has been attained. Recall the person, who, when 
asked for an opinion, said: “ How can I know what I think of 
it, before I have heard what I have to say about it?”  However, 
even when both imagination and thought are at play, there may 
be a preponderance of the one or the other. In the one case the 
highest achievement is ingenuity, and in the other judgment. Let 
us have these things analyzed for u s :

Imagination grasps only the form of an object or objects, and the nature 
thereof according to the order, situation, and connection of the parts or 
ideas; while thought does not grasp the material form of the parts, but 
from such form, or from like forms compared together, it elicits some mean
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ing not visible in the parts and the connection of parts, but lying deeply 
concealed. Wherefore, thought is said to understand, and imagination to 
perceive. (145)

There can be presence of imagination and not, at the same time, presence 
of intellect, and also the reverse; for, as was noted above [145], the one is 
distinct from the other. One who readily perceives singly things, that is, 
grasps them with his imagination, while the pure intellect readily concurs, 
though slightly— such a one is called ingenious, and this ability is called 
ingenuity; but one who readily understands the things which he perceives, 
while the pure intellect fully concurs, that is to say, one who thinks sub
limely and views things more in accordance with the ideas or truths of the 
pure intellect— such a one is said to prevail in judgment, and the ability itself 
is called judgment. Thus ingenuity is the perfection of imagination, while 
judgment is the perfection of thought; or, ingenuity draws more from the 
imagination and the external senses, while judgment draws more from 
the pure intellect. Consequently, ingenuity is of the nature of the 
intellect of animals, but judgment is of the nature of the human intellect. 
Ingenuity is a familiar trait with children, adolescents, the feminine sex, 
poets, and singers, but judgment with adults and the old, with men and 
philosophers; for with age it matures and increases, while ingenuity is 
decreasing. (147)

Here it behooves us men to note that not all cultivate right 
thinking merely for having been born males of the species; and 
also that ladies, though naturally closer to the practical field of 
life than men, are perfectly welcome into the higher realms of 
thought. Swedenborg said only that ingenuity is a “ familiar 
trait”  with the feminine sex, not that that is the only thing women 
can have— and, for that matter, ingenuity is quite a good thing 
to have. Nor, of course, did he say that all men are philosophers. 
The difference between the male mind and the female mind is 
often discussed, and we take this opportunity to recall the follow
ing words of the Writings: “ The conjunction of the wife with the 
rational wisdom of the husband is effected from within, but with 
his moral wisdom from without” (C L  163). Conjunction means 
sharing. Men, however, are explorers in this field, while women 
are users. Similarly, men are speakers, and women listeners. 
“ That nevertheless, these rational things are with wives from 
within, is manifest from their listening, in that they inwardly 
recognize and favour what they hear and have heard from their 
husbands” (C L  165). What applies to husbands and wives in 
true marriage obviously reflects the universal distinction between 
male and female minds.
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But returning to the matter of imagination and thought, we 
recall that no thought is possible without imagination and memory; 
for the ideas of the memory, which become ideas of the imagina
tion, enter in as parts of the thought. This being the case, it is 
somewhat difficult to perceive distinctly the difference between 
the two.

That in themselves they are nevertheless distinct, and can be distinguished, 
is evident in the case of somnambulists, who see with their eyes open and 
with some imagination, though mostly perverse, inasmuch as there is no 
thought within it; also in the case of brute animals, which are not lacking 
in imagination, though denied thought; and, furthermore, in the case of 
young children, almost infants, who, beginning to prattle, speak things 
imagined but not thought. (140)

This illustrates that there is a distinction; but what the distinc
tion is, is demonstrated as follows:

Imagination is the reproduced memory of things seen and heard, and the 
simultaneous beholding of them, without any further progression into those 
things which have not yet been apprehended by sensation. . . . Thought, on 
the other hand, does not rest in the mere reproduction of ideas of the 
memory or imagination, or in the viewing simultaneously of objects which 
were presented to the external sight successively. It goes further. For, 
from these and other like ideas, run through and represented successively, 
it procures for itself and brings forth a new idea never before presented to 
the sight; and this by an analysis not unlike infinitesimal calculus, that is to 
say, by the rules of natural philosophy and by a mode of reduction, transposi
tion, and equation. The equation itself, which is formed by the sole help of 
the mind, is called an idea of thought. Thus an idea of the imagination is 
an idea insinuated through the gates of the senses; while an idea of thought 
is one that is formed from the ideas of the imagination, which are like the 
numbers in a calculus. (141, 142)

The thought-process, however, does not stop here, for once 
a thought is formed, it itself is ready to enter as a new number 
in the calculus; each "number,”  that is to say each thought, being 
not unlike an entire equation in algebra.

[Thus] is born and formed an idea that is still more perfectly rational 
and intellectual. In this way, thought is perfected and becomes more sub
lime and pure, and ascends nearer to the pure intellect; and it ascends the 
higher, the more numerous the ideas which, multiplied together, are assumed 
as simple ideas or truths, and from which, arranged together analytically, is 
elicited a higher idea. (142)

W e note that Swedenborg regards thoughts as following the 
same laws as mathematics. At the same time we suggest that



what is meant by going into things “ deeply” is to bring many 
and various particular aspects together, grouping them analytically 
and in an orderly fashion, and forming from them a new idea, 
which, when formed, appears simple. Ideas are still deeper when 
even more particulars enter into them. Accordingly, we would 
suggest too that the wisdom of angels consists in  their ability to 
view simultaneously countless particulars in any one idea that 
they entertain; and it might be well to bear this in mind when 
simple statements by angels are quoted in the Writings. Clearly, 
to see a complicated and marvellous machine from the outside, 
and to know what buttons to press in order to make it work, is 
one thing; and to see in the mind’s eye everything that is inside 
the machine, and to know the relative situation and function of all 
the singular parts, is quite another. Equally, the joy  of the 
inventor must be very much greater than the joy  of the person 
using the product.

It should be added that thoughts, once formed, are retained in 
a memory, just as ideas from sensations are. There is a parallel 
here. Just as ideas of the memory, combined together, form 
imagination; so ideas of the imagination further combined, and 
analytically arranged for the purpose of finding conclusions or 
solutions, form thoughts (imagination does not look to conclusions 
or solutions). Therefore, thought may be regarded as superior 
imagination. And just as there is an inferior memory to go with 
the inferior imagination, so there is a superior memory to serve 
the superior imagination.

The inferior memory is the memory of particulars and of all such ideas as 
are insinuated by way of the senses, both sight and hearing. The superior 
memory, on the other hand, is the memory of generals and universals, and 
of all those ideas which are formed and, as it were, created by a force 
belonging to the mind. (144)

It is clear that the mind is greatly enriched by many clear and 
constructive thoughts, well founded on things heard and seen; 
and that actions following such thoughts are the more likely to 
form themselves into uses. Yet, lest we exalt ourselves because 
of the powers that have been placed by the Creator in our minds, 
let us remember that thought, however sublime, “ never exists 
except as impure and mixed,”  and that above it is “ a purer, 
thought; and above this is spiritual intelligence itself; while above 
this is a wisdom that is Divine and not human”  (127).
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