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O FFIC E R S OF T H E  A S S O C IA T IO N

At a meeting of the Board of Directors following the Annual 
Meeting on May 27, 1968, the following officers were reelected.

Vice President: Mr. Charles S. Cole, Jr.
Secretary: Miss Morna Hyatt
Treasurer: Mr. E. Boyd Asplundh
Editor: Mr. Edward F. Allen

Morna H yatt, Secretary

P H IL O S O P H IC A L  N OTES

238. Philosophy is to Wonder. Josiah Royce in The Spirit of 
Modern Philosophy, describes the average person as no different 
from the philosopher except that he does his philosophy in odd 
moments only instead of more or less continuously.

If, as nonprofessional philosophers, you confine your reflections to moments, 
the result is perhaps a serious talk with a friend, or nothing more note
worthy than an occasional hour o f meditation, a dreamy glance of wonder, 
as it were, at this whole great and deep universe before you, with its count
less worlds and wayward hearts, (pp. 2 -3 )

Even as the one who philosophizes only at times is brought to 
a condition of wonderment, so also is the more professional philoso
pher. Philip Wheelwright in his The Way of Philosophy says.

The good philosopher takes joy in his apprehension of the world, in his 
discovery of himself, and in his many-sided relationships with fellow beings. 
His life is quickened by wonder. Philosophy for him is a continual adven
ture— an odyssey through strange seas. (pp. 3 -4)

\

239. Aristotle on Philosophy as the Science of Wonder, Aris
totle followed Plato in his assignment of wonder to philosophy:

That it is not a science of production is clear even from the history of the 
earliest philosophers. For it is owing to their wonder that men both now 
begin and at first began to philosophize; they wondered originally at the 
obvious difficulties, then advanced little by little and stated difficulties about 
the greater matters, e.g. about the phenomena of the moon and those of the 
sun and of the stars, and about the genesis of the universe. And a man who 
is puzzled and wonders thinks himself ignorant (whence even the lover of 
myth is in a sense a lover of Wisdom, for the myth is composed of wonders) ;
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therefore since they philosophized in order to escape from ignorance, evi
dently they were pursuing science in order to know, and not for any utili
tarian end. And this is confirmed by the facts; for it was when almost all 
the necessities of life and the things that make for comfort and recreation 
had been secured, that such knowledge began to be sought. Evidently then 
we do not seek it for the sake of any other advantage; but as the man is 
free, we say, who exists for his own sake and not for another's so we pursue 
this as the only free science, for it alone exists for its own sake. (M cKeon, 
The Basic Works of Aristotle, no. 982 b)

240. Plato on Philosophy as the Science of Wonder. In Theae- 
tetus, Socrates and Theaetetus are having a dialogue during which 
Socrates introduces a number of puzzling questions. Socrates 
says:

. . . I could give you countless other examples, if we are to accept these. 
For I think you follow me, Theaetetus; I fancy, at any rate, such puzzles 
are not altogether strange to you.
Theaetetus: N o ; indeed it is extraordinary how they set me wondering what
ever they can mean. Sometimes I get quite dizzy with thinking of them. 
Socrates: That shows that Theodorus was not wrong in his estimate of your 
nature. This sense of wonder is the mark of the philosopher. Philosophy 
indeed has no other origin, and he was a good genealogist who made Iris the 
daughter of Thaumas. (Cornford, Plato's Theaetetus, no. 155 C -D )

In a footnote Cornford explains that in Cratylus, another Pla
tonic dialogue, it is explained that Iris is the goddess of philosophy 
and Thaumas is the god of wonder.

There are a number of words in the English language using the 
combining form “ thaumat . . . all in someway related to 
wonder.

The popular association of Iris is with rainbow. However, 
one of the words referred to in the previous paragraph is “ Thau- 
mantian.”  Concerning this Webster says, “ O f or pertaining to 
Iris, called Thaumantias after Thaumas her father.”  Perhaps 
someone with a background in Mythology and Attic Greek might 
unravel my wonderment about how Cornford identifies Iris as the 
goddess of philosophy (see Cratylus nos. 398D and 408B).

241. Greek Wonder and Modern Science. Both Plato and Aris
totle regard wonder as the beginning of philosophy. What begins 
in philosophy also sustains it; that is the nature of philosophy. 
Philosophy and modern science are quite different in this respect.
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The attitude correlative to mystery is wonder. Plato and Aristotle both 
say in well-known passages that philosophy begins in wonder, but this is 
not in itself sufficient to designate the special character of Greek philosophy. 
An investigation of nature which was scientific in the modern sense might 
equally be thought of as beginning in wonder. I wonder at something of 
which I do not understand the cause, but the end of my investigation is to 
remove the wonder when I discover the cause. The special character of 
Greek philosophy is that it continued in wonder. Its end was “ theoria”  
wondering contemplation of the divine, in which mystery was not dispelled 
but more fully revealed. Whereas the end of some modern philosophy, like 
that of modern science but pursued in a different way, is to put us out of 
wonder. (Foster, Mystery and Philosophy, p. 34)

In order to emphasize further this change with regard to wonder 
and also to introduce some other things I quote from the same book :

Modern science is knowledge which eliminates mystery. In contrast to 
Greek science, it does not end in wonder but in the expulsion of wonder.

There are apparent exceptions. (1 ) Scientists may express admiration of 
the beauty e.g. of the crystalline structures which the microscope reveals to 
them. But this is the expression of an aesthetic emotion, indulged in during 
a suspension of scientific activity or alongside it. (2 ) W e may be inspired 
with a certain awe when we contemplate the “marvels of science" ; but this 
is wonder at human achievement. Perhaps in view of this second considera
tion we should say that wonder is transferred rather than dispelled, trans
ferred that is to say from nature to man as its object.

Modern scientific knowledge does not contain degrees of depth or pro
fundity. Descartes expresses this character of scientific knowledge when he 
says: “ As the truth on any particular point is one, whoever apprehends the 
truth, knows all that on that point can be known. The child, for example, 
who has been instructed in the elements of arithmetic, and has made a par
ticular addition according to rule, may be assured that he had found with 
respect to the sum of the numbers before him, all that in this instance is 
within the reach of human genius.”

Revealed truth by contrast offers depth after depth to the understanding 
without being exhausted. I have argued that Greek philosophy was based 
upon an assumption of revelation: Being, because of its self-revealing nature, 
was a proper object of contemplation, (ibid. pp. 53-54)

242. Wonder in Creation. Contemporary physics has learned 
many new things about matter. Matter itself has a kind of oppo
sition that is known as antimatter. Given a particle and its anti
particle in close enough juxtaposition, the two vanish and energy 
appears instead. If enough energy appears in a small enough 
place a particle and its antiparticle will appear.
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From physics we learn of these things and also of many more. 
That is, we learn that these things happen, but not how nor why. 
W e can only wonder.

After devoting almost the whole of the Principia to describing 
his theory of cosmology, Swedenborg says that he has described 
only one world. And he freely admits the possibility that there 
are a “ diversity o f worlds.”  O f such possible diversity he says 
in part,

The magniloquent Archimedes, who talked of moving by his mechanism 
the world out of its place, were he translated to another system and earth, 
might perhaps somewhat lower his tone, when he found in those worlds all 
his skill and ingenuity disappear, and himself at a loss how to apply the 
common powers of mechanism; for, if he there wished to make any experi
ments, he would have first to learn the very first principles and rudiments 
o f mechanism; which could be deduced only from the phenomena peculiar 
to that earth. (Clissold’s transl., vol. II, page 246)

243. Wonder and God. Early in his book Creation, Dr. Hugo 
Lj. Odhner speaks of the first thing of a child’s spiritual education. 
This is that God the Creator exists. That God is Redeemer and 
Savior is a truth that comes later in a child’s education. The 
first instruction is given in the Divine W ord as, “ In the beginning 
God created the heavens and the earth.”  Dr. Odhner says,

A  little child, unconscious of the hold of sin cannot understand the Lord 
as Redeemer and Savior. . . . Happy is the child who receives the true 
answer: “ The Lord made them!” For this truth is immanent in the wonder 
of the child. . . . (pp. 1-2)

. . . there is, in simplicity, in the child-like heart, something which loves 
magic, which loves to know that there are powers which exceed any under
standing. If we ever, through much learning, lose that sense of the magic 
of things, we lose the essence of wisdom, (pp. 2 -3)

There are many expressions of wonder in the Bible. The words 
“ wonder,”  “ wonderfully,”  “ wondering,” and “ wonderously,”  often 
appear. Two well known examples are,
Many, O Lord my God, are thy wonderful works which thou has done. . . . 
(Psalm 40:5)

For unto us a child is born, unto us a son is given: and the government 
shall be upon his shoulder: and his name shall be called Wonderful. . . . 
(Isaiah 9 :6 )

E. F. A.
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