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SWEDENBORG’S HOMECOMING

O

n Tuesday May 19, 1908, a train from Stockholm stopped in Uppsala
with representatives from the Royal Academy of Science and members of the Swedenborg family. One day earlier Swedenborg’s casket had
arrived on a train from Karlskrona. Now it was borne in brilliant sunshine
through the flag bedecked town of Uppsala. Outside the station a large
crowd of people was gathered. All of Uppsala had come out to witness the
last journey of the world famous scientist and seer—titles given him by the
newspaper Upsala. In the crowd, student groups were assembled under
the banners of their nations. The academic ranks had come together under
the leadership of the Magnificent Rector, literary historian Henrik Schück,
and Uppsala’s leading government and Lutheran church officials formed
one body with the Archbishop J. A. Ekman at the head.
The coffin was covered with a pall of light grey cloth and placed on a
hearse, then the procession moved through Uppsala’s main streets—
Bangårdsgatan, Östra Ågatan, Dombron, Skytteanska Valvgatan,
Riddartorget—to the front of the Cathedral. Several thousand school children (three thousand five hundred wrote the press), formed a lane along
the streets of the procession. The students were placed according to age:
the elementary school students were near the station, and the seminary
*
Originally published in Vahna ja Nuori, Studia Missiologica et oecumenica, Fennica 60,
Helsinki, 2003. A festschrift for Professor Simo Heininen. Photographs are the property of the
Swedenborg Society, London; used by permission.
†
Professor Harry Lenhammar is a retired professor of theology. His academic career was
spent at the Theologiska Institutionen Uppsala Universitet. He is one of the foremost scholars
of Swedenborgianism in Sweden. His dissertation was entitled Toleration and Doctrinal Unity.
A Study in Swedish Swedenborgianism 1765–1795. His most recent book, part of a series on
Swedish church history, is titled Sweden’s Church History: The Time of Individualism and the
Enlightenment. He is currently working on a book on Johann Tybeck, a nineteenth century
Swedish Swedenborgian and Lutheran priest who was defrocked by the Lutheran establishment because of his faith in the New Church.
††
Dr. Jane Williams-Hogan is Professor of History at Bryn Athyn College of the New
Church, Bryn Athyn, Pennsylvania. Address: P.O. Box 717, Bryn Athyn, PA 19009.

397

THE NEW PHILOSOPHY, January–June 2003

Arrival at Uppsala.
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Rector and Archbishop on the way to the station.
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students were near the Cathedral with the high school students along the
route in between. Everything was carefully arranged. Everyone stood
bareheaded and banners and flags were lowered when the hearse passed
by and the cathedral bells rang out. In front of the cathedral marched one
hundred men from Uppsala’s artillery regiment. To the sounds of organ
and brass the casket was carried into the cathedral by students from
Swedenborg’s own Västmanland-Dala nation. The archbishop spoke from
the pulpit, and a cantata was performed by the Orphei Drängar singers.
They sang, among other songs, one with music by Erik Gustav Geijer:
So when late spring sings its song,
You call out from your grave to our youth
That in light and dark times
Think nobly and do great deeds!

Procession flags flying.
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Procession near trinity church.

Students in front of the cathedral.
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Crowd at cathedral door.

Wilhelm Stenhammar had set the music to a solo, with the words, “with a
mother’s love Sweden embraces her long expected, outlawed son.”
Archbishop Ekman saw the great assembly as testimony to how highly
Swedenborg’s memory was treasured. He began with these words, “People!
Generation after generation thankfully remembers Emanuel Swedenborg’s
great gifts, which God gave to the Swedish people. He was noble and
moral with a God-fearing disposition, and was a clear sighted and successful researcher; devoted to his homeland, he offered deeds of genius to his
homeland during Sweden’s troublesome times, while also having penetrating thoughts and insight into the coherence of existence.” As a researcher, genius, and patriot Swedenborg was seen as a model.
Certainly the listeners remembered when the archbishop spoke of the
nation’s troublesome situation. He compared the uneasiness surrounding
the break up of the union with Norway in 1905 to Karl XII’s era. That was
the time when Swedenborg became known for his insights in different
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areas. After the address, wreaths were laid on the coffin that had been
placed in the Bielke-Liewenska chancel. A large laurel wreath was placed
there by the University, another from the Academy of Science, and one
with a blue and gold band was laid on the casket from the student body.
From the New Church congregation, followers of Swedenborg’s religious
teachings, an expensive silver wreath was laid on the casket. A written
tribute was distributed. It expressed their hopes and ended with “we have
just celebrated Easter, and now also comes Spring; then you come. May it
be a omen of a spring with its summer—of a spring of rebirth for our
people both spiritually and earthly!” The service ended with the whole
congregation singing “Our God is a mighty mountain for us” accompanied by organ and wind instruments—a hymn that echoed Sweden’s age
of power. This detailed description for the most part comes from the
newspaper’s extensive reporting, and it shows clearly how important an
event Swedenborg’s return was. This was not only an event for Uppsala
where the whole town turned out en masse, but for all of Sweden as well.
The Stockholm papers references to the event are likewise lengthy. What
awakened this strong upsurge of attention?
SWEDENBORG’S HOMECOMING COMPARED
To move the remains of a deceased individual is not unique, but is
somewhat uncommon. In 1666 the remains of the French philosopher
René Descartes, who died in Stockholm, were moved to Paris from the
cemetery where the Adolf Fredrik Church in Stockholm now stands, and
in 1840 Napoleon’s coffin was moved from the Isle of St. Helena to a place
of honor in Les Invalid. In 1890 the remains of John Ericsson, the famous
Swedish inventor, were moved to his homeland from America. His journey home occurred immediately after his death and in actuality it became
a journey of triumph as the American cruiser Baltimore brought him to
Stockholm. In Filipstad a majestic mausoleum was constructed in his
honor and completed in 1895. Less attention was paid to the homecoming
of the remains of the famous author Carl Jonas Love Almqvist! When he
died in Bremen in 1866 he was buried there, but in 1901 his remains were
moved to a grave in the Solna Church cemetery; thus, the exile had come
home.
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SWEDENBORG’S UPPSALA—A HISTORY
For what reason had Swedenborg’s coffin been brought [on its last
journey] to the cathedral in Uppsala in 1908, and why had the reception
been organized? It is certain that his first journey to Uppsala occurred
when he was four years old, when his father, Jesper Swedberg, took up his
duties as professor and Dean of the Cathedral. Later he studied at the
university and remained in Uppsala when his father became Bishop of
Skara in 1702. Together with his brother-in-law, Eric Benzelius the younger,
he was involved in the founding of the Society of Science in 1710; but the
greater part of his life took place outside of Uppsala. His permanent home
in Sweden was in the parish of Maria on Södermalm, Stockholm. He died
in London in 1772.
The previous year, 1771, Swedenborg’s name surfaced for the first
time in a protocol of the Uppsala Cathedral chapter. A letter from the
crown requested a report from the chapter concerning the content of some
works that seemed to be in harmony with Swedenborg’s system, which,
according to the letter “the self-evident contents of these doctrines obviously and without a doubt go against and in their worst parts disturb our
evangelical church’s established faith in God’s Word and symbolic books.”
The reason for the letter was the investigation that was in progress in the
Riksdag concerning Swedenborg’s religious opinions that had won followers in Gothenburg. The chapter in Uppsala never produced a report on
this matter. The archbishop at the time was Magnus Beronius and he was
known for his great administrative competence which was stamped by
reasonableness and caution. That a report failed to materialize accords
well with the archbishop’s cautious judgment of Swedenborg. The next
time his name is found in a protocol of the chapter is in 1908. At a session
on April 25, the chapter was notified that it had received a request for the
cathedral to prepare a place for Swedenborg’s remains. Who made the
request is unknown.
THE LOCATION OF SWEDENBORG’S TOMB
Obviously the question came as a surprise because Swedenborg’s
coffin was already in Karlscrona. The chapter, with Archbishop J. A.
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Ekman in the lead, responded positively. The protocol noted that they
looked at the proposal affirmatively. Different alternatives regarding the
placement of the coffin were reported. It would be possible to put the
coffin in the Bielke-Liewenska sanctuary on the south side, or in the
Wernerstedt-Duwallska, under the medieval St. Andrew’s sanctuary on
the north side. In the apse next to it a monument in porphyry from
Älvdalen had been erected in 1798 in memory of Linnaeus with a medallion by the prominent sculptor Tobias Sergel. Another possibility was to
open the grave that Jesper Swedberg permitted to be made of brick under
the floor where the main aisle and transept meet. In that grave were buried
Emanuel’s mother, Sarah, and his older brother Albrecht. That grave lay
somewhat east of Olof Rudbeck’s grave. If the old family grave were
opened it would be possible to cover it with a plaque like the one that
covered Rudbeck’s grave, and an epitaph could be placed nearby. The
consistory then saw that nothing stood in the way of bringing Swedenborg’s
remains to the Cathedral, but it wanted to examine the alternatives more
closely.
Only a few days later the government reached its decision, and a copy
of a royal letter sent to Royal Academy of Science was delivered to the
chapter for their information and acknowledgment. In the letter the Secretary of State Hugo Hammarskjöld wrote that the destoyer Fylgia received
orders to carry Swedenborg’s coffin from London to Karlskrona, while the
Royal Academy of Science had responsibility for the final transportation
to Uppsala, and the chapter then must prepare a place for Swedenborg’s
remains in the cathedral. This official letter was dated the April 29 and the
transfer had already taken place several weeks earlier. When the government made its decision that Swedenborg’s coffin should be sent to Uppsala,
it was already in Sweden. On April 18, it had been transferred from the
destroyer Fylgia to the church of the admiralty in Karlskrona. This obviously indicated an uncertainty about where the coffin would be sent
because the government made its decision so late. What primarily lay
behind this decision?
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SWEDENBORG’S HOMECOMING—THE HISTORY
The transfer of Swedenborg’s remains occurred due to events in London. There had been a Swedish congregation in London since 1710. It was
established under the direction of Jesper Swedberg, Bishop of Skara, and
when his son Emanuel arrived in London in 1710, he was one of the first
contributors to the congregation. In 1728 the congregation inaugurated its
own church in East London, situated at 83 Adelaide Road, Prince’s Square.
The church was named after Queen Ulrika Eleonora, Karl XII’s sister who
was married to Fredrik I. Emanuel Swedenborg was a member of the
congregation and attended this church. The pastor of this church gave
Swedenborg communion just prior to his death. It was natural therefore
that his final resting place would be there. Until 1856 the dead were buried
in the cemetery outside of the church or they were placed in the burial
vault beneath it. Swedenborg’s remains were put in a lead coffin within a
wooden coffin and were then placed in the burial vault.
In 1857 English Swedenborgians decided to place an epitaph in the
church as a reminder that Swedenborg’s remains rested below in the
burial vault. This initiative was discussed in the Church Council and they
unanimously approved it as Swedenborg had received a Christian burial
and the text was not opposed to the doctrine of the Lutheran Church. That
year (1857) was very meaningful from the perspective of Swedenborg’s
history. According to Swedenborg, the Last Judgment occurred in the
spiritual world in 1757. That judgment made possible the Second Coming
of the Lord on earth through the Word as it was proclaimed in Swedenborg’s
interpretation of the Bible. In New Church eschatology, the epitaph is
therefore a one hundred year anniversary plaque; those who initiated
placing it there were well aware of this, but probably the church council
was not. Those who made the proposal to the church emphasized that it
was most important that the plaque be put in place that very year.
In time it was apparent that it was becoming difficult for the Swedish
church on Prince’s Square to fulfill its two missions. The first was to
provide both assistance and church services for Swedish sailors temporarily in port, and the second was to be the spiritual center for Swedish
emigrants in London employed in trade and industry. While the church
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was situated near the docks, it lay far from London’s Swedish residents.
The very location of the church created difficulties for its double functions.
Thus the church became too small. When J. A. Ekman as the Swedish
Archbishop visited the congregation in May of 1905, John Lindskog, Pastor in London 1903–1915, stressed the real need for a new church, which
even the Archbishop supported in his inspection speech. The proposal
had already been discussed earlier in the church council and preparations
had been made. It proceeded quickly. Land was purchased in 1908. The
same year the Riksdag appropriated 100,000 kronor to build the church—
the old location could not be built on and thus gave no additional contribution to the new church. The new church building was inaugurated in
1911 at 11 Harcourt Street, Maryleborne, in the West End where it remains,
and to where, among others, the anniversary plaque of Swedenborg was
moved. Even earlier another location had be found for the needs of the
sailors.
SWEDENBORG’S HOMECOMING—THE PROCESS
It became necessary to move Swedenborg’s remains owing to the
construction of the church. Probably this had been discussed during
Ekman’s visit in 1905 although there is no evidence in the protocol. According to what Secretary of State Hugo Hammarskjöld reported—he
assumed the position in 1906—he had been approached on this matter by
two people, followers of Swedenborg’s religious teachings. They had
expressed their anxiety about what might become of Swedenborg’s remains if the church was sold. They proposed that Swedenborg’s remains
should be brought back to Sweden. The Secretary of State did not mention
their names. The Swedish followers of Swedenborg’s religious doctrines
had gathered themselves in congregations under the name of New Church
believers, and since the 1880s they had been legitimated as an independent
society according to the 1873 law concerning religious dissenters, even
though most of them belonged to the Swedish Church.
Perhaps it was the leader of these congregations who sought an audience with the Secretary of State. Probably one of the two was Alfred
Henrik Stroh. He was a member of a German immigrant family in Canada
who believed in Swedenborg’s teachings. Even though Stroh belonged to
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the New Church he stood out primarily as a Swedenborg researcher. He
visited Sweden for the first time in 1902. He returned in 1906 in order to
help the Academy of Science interpret and publish Swedenborg’s manuscripts. However, the formal proposal came from another direction. The
Royal Academy of Science, to which Swedenborg was welcomed as a
member in 1741 sponsored by Carl von Linné, had preserved his literary
remains. They had organized a committee in 1902 to determine whether
these manuscripts ought to be published. The driving force in this committee was the anatomist and many-sided cultural individual Gustaf Retzius,
among other things a member of the Swedish Academy. He proposed in
January of 1907 that the Academy ought to write to the King about the
steps to bring Swedenborg’s coffin home to Sweden. At the same time he
requested that the membership should not officially do it.
In a later communication the Academy supplemented its request
having received a donation from Mrs. Anna Retzius of a grave in the Solna
church yard. To this churchyard Carl J.L. Almqvist had been brought, and
there rested the prominent chemist Jacob Berzelius. Swedenborg could
also be brought there. The Academy promised to attend to the burial, if
Swedenborg’s remains could officially be brought home. In the summer of
1907, the Swedish foreign ministry presented a formal proposal to the
English government in order to bring Swedenborg home. When that fall it
became clear that Swedenborg’s coffin would be brought to Sweden, it
gave rise to a series of different proposals in the press about where his final
resting place should be. Among the proposals were Skansen where his
summer house had been moved in the 1890s, Maria Church in Stockholm
which was the congregation to which Swedenborg belonged, Riddarholm
Church, Skara Cathedral, Uppsala Cathedral or Warnhem. According to a
newspaper report, the proposal that Uppsala Cathedral be Swedenborg’s
resting place had been put forward as early as the summer of 1907 by a
wholesaler and collector Johan Unman. He indicated that Swedenborg
ought to have a more valuable place than the Solna churchyard. The
Academy of Science explained that it “with pleasure” would see if another
place that the Solna churchyard could be found, but explained that it could
not do anything regarding the matter. Obviously great activity had developed during the spring of 1908. Of particular interest is the great activity in
Western Götland. A number of persons of rank under the leadership of
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Pastor Kristian A. von Sydow presented detailed arguments in favor of the
Valle district where Warnhem was found. There lay Bishop Jesper Swedberg
and many important men in Swedish history. In addition, they also praised
the regions beauty and exclaimed “that Warnhem’s church was situated in
such a fair district.” From the cloister ruins one has enchanting view over
lakes and mountains and in the region are found graves and mounds
constructed many thousand of years before the reckoning of time. Since
that time the area’s culture was built by an “industrious and artful generation.” It was proposed that a mausoleum built for Swedenborg in Warnhem
would be “the most fitting place for Swedenborg.” The proposal was
supported by the County Governor, Bishop Hjalmar Danell, the Agricultural Society, the Church Vestry, and Jesper Swedberg of Broddetorp.
The question of the burial place had even been taken up by the
Uppsala Consistory. This opinion was expressed by the Rector Magnificent Henrik Schück and it supported the proposal that Swedenborg should
rest in the Uppsala Cathedral. In it lay his mother and many of Sweden’s
eighteenth century researchers; and besides, Uppsala was the place of
important achievements of Swedenborg, emphasized Schück.
This is the background of the government’s decision of April 29, 1908,
that Swedenborg’s casket should be brought to Uppsala. The Academy of
Science made arrangements for the transportation and it took the responsibility to inform the Cathedral chapter. How it was done we have already
shown—an impressive ceremony with patriotic character.
THE JOURNEY HOME
In England a lot of attention was also awakened about the relocation
of Swedenborg’s remains. One of England’s three largest newspapers, The
Daily Telegraph, could not say enough in praise of Swedenborg’s genius.
Similar to Aristotle, Bacon, or Spencer his learning encompassed all the
branches of human knowledge. “He was able to write and think in nine
languages,” wrote the English newspaper. It also contained a description
of the farewell worship service in the Swedish church where Pastor
Lindskog’s reflections were framed with psalms written by Jesper
Swedberg. The coffin was carried out under the direction of the Swedish
Ambassador, Count Herman Wrangel. The whole ceremony had a very
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official stamp. From Paddington the coffin was brought to Dartmouth,
where the destroyer Fylgia waited to take it on the voyage to Karlskrona.
Then after several weeks it was placed on the train to Uppsala where the
stately reception we have already described took place.

Coffin taken out of the church.

But the coffin in which Swedenborg rested was hardly monumental.
Certainly the old wooden coffin from 1853 which contained the original
lead coffin had been exchanged for a new oak coffin. But it was simple and
without decoration. Thus, the thought emerged that an artistically designed sarcophagus should be acquired. A committee was formed in order
to determine where in the cathedral the coffin finally should be placed and
it developed a proposal for a sarcophagus. This committee was lead by
Henrik Schück and included Dean J.E. Berggren, Deacon N.J. Söderberg,
Professor of Church History Herman Lundström, who became the
committee’s secretary. The Society of Sciences was represented by its
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Reading the Latin ode on the Fylgia.

secretary, Astronomy Professor N.C. Dunér and the Royal Academy of
Science by Professor Tycho Tullberg. The Swedenborg family also had a
representative. The decision that the coffin should remain in the Bjelke’s
sanctuary seems not to have caused any problem. The Bjelke family was
asked in 1909 if it had anything against Swedenborg’s coffin being placed
in the sanctuary. It did not. A proposal that a commemorative plaque
should be placed in the alcove about the original owner never materialized. The other alternatives that the chapter proposed seem not to have
been of interest.
THE BJELKE SANCTUARY
The Bjelke family had bought the sanctuary during the sixteenth
century and then they owned the Salsta castle alcove called the Salsta
Lord’s sanctuary. However, it never became the collective burial alcove
for the family. The churches in Tensta and Lena also had coffins for Salsta
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The Bjelke chapel: casket.

lords. In the cathedral rested councillors, among others Svante Bielke
(1609) and the widely traveled diplomat Sten Bielke (1658) and his sister
Christina Sigrid (1639). Sten Bielke had pursued studies both in Tübingen
and in Lsyden. In the sanctuary a place had been prepared for Councillor
and Marshal of the Realm Axel Banér (1642), Queen Christina’s Governor.
He was married to Carin Bielke who, like their son Gustaf, was also
assigned a grave in the alcove. Sten Bielke placed a velvet-covered table
decorated with silver plate in the alcove. These ornaments were destroyed
in the 1702 fire, as were the mourning banners which were carried in the
procession at the time of Svante Bielke’s burial. In the middle of the
eighteenth century the Bielke family gave the Bielke sanctuary to the
County Governor Carl Gustaf von Liewen, owner of Wiks Castle in Upland. He was buried there in 1770 as was his wife, born Ribbing, who died
in 1787. Their Coat of Arms, von Liewens and Ribbing, decorate the
sanctuary’s grill. The Bielke’s Coat of Arms is painted on the alcove’s east
wall. Since then no one has been buried there.
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Prohibitions against burials in churches emerged toward the end of
the eighteenth century (1793, 1815). Remarkably enough, during the
Zettervalska restoration around 1890, text from Birgitta’s Office was used
in the sanctuary as ornamentation: “Rosa rorans bonitatem, stella stillans
claritatem, Brigitta vas gratiae, rora caeli pietatem, stilla vite puritatem in vallem
miserie.” (Rose with dew of goodness, star who shines bright, Birgitta,
grace’s servant: drop of heaven’s love, sprinkle life’s purity down in the
valley of tears.)
These words about the visionary Birgitta shine over the seer Emanuel’s
resting place. It is a rather remarkable coincidence and no contemporary
commentary about this seems to exist. To place together Birgitta and
Swedenborg is in and of itself somewhat common. This Geijer had already
done. But in the church itself it seems to have been due to chance. When
the text was painted no one knew that Swedenborg would be laid there.
FUNDING A SARCOPHAGUS
Despite the representative and competent nature of the committee, it
had no way to provide a sarcophagus. The means had to be sought
another way. John Fredrik Nyström, one of the Conservative Party’s most
popular speakers and writers, helped make it happen. He had been Editor
for Our Land [Vårtland], a docent and a lecturer, and represented his party
in the Parliament’s First Chamber. During the 1909 Riksdag he made a
motion that an appropriation should be granted for a sarcophagus for
Emanuel Swedenborg in the Uppsala Cathedral. A design and a cost
estimate already existed. Certainly he saw no difficulty in obtaining the
necessary funds through a collection among Swedenborgians principally
from America and England. However, he believed that it was hardly
consistent with Sweden’s prestige that a memorial to a Swedish scientist
should be funded largely by foreigners. He suggested if that were the case,
“that the memorial therefore primarily would honor a religious writer and
not a scientist.” Nyström moved that a motion for 10,000 Kronor be agreed
to for the purpose of securing funding from the Rikstag.
There were no patriotic overtones in the motion. Sweden should
provide the funds in order to honor an important Swedish scientist, otherwise his religious followers would take over and that would be unsuitable.
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In the State Finance Committee, where Lund’s Bishop Gottfrid Billing held
the chair, the motion was rejected. The committee had no desire to argue
with Swedenborg’s scientific significance, but they felt that the public
treasury could not bear the costs to preserve the memory of a private
citizen. The committee could not judge if this case were a justified exception. Thus, it could even less support it when the maker of the motion
implied that the fund could be raised through a collection. The committee
wanted to avoid taking a position that could become a precedent, but
some members in favor of approval protested the decision.
In the debate in the First Chamber, the maker of the motion developed
his approach. Although the finance committee considered itself unable to
judge Swedenborg as a scientist, nonetheless one ought to investigate this.
Immediately after his death he had great influence on our country’s ecclesiastical affairs. Nyström could have added that this influence was discussed in the Riksdag in 1771—but then his scientific work attracted
interest in conceptions of another sort. Nyström cited Anders Retzius—
father of Gustav, the person in the Academy of Science that took the
initiative for Swedenborg’s remains to be moved to Sweden. Anders
Retzius had found in Swedenborg’s work The Soul’s Kingdom, “ideas that
belong to a new age, with a scope, method and tendency that could only be
likened to Aristotle.” Nyström referred further to modern Swedenborg
research and named among others Rudolf Tafel and Professor Max
Neuburger. The latter had, in a meeting with natural scientists in Hamburg in 1901, called attention to Swedenborg’s remarkable research on the
brain. He considered him a pioneer in this area. The Academy of Sciences’
ongoing work to publish Swedenborg’s manuscripts was also mentioned.
In order to help with this work Alfred Stroh, who we have mentioned
earlier, had come to Sweden, Nyström stated. In the forward to one of
these works printed by the academy, the foremost geologist, Professor A.
G. Nathorst, called Swedenborg, “a remarkable genius.” Nyström considered only three other Swedes as world famous as Swedenborg, namely
Birgitta, Linné and Berzelius. Despite the economic difficulties of the time,
Karl XII managed to help Swedenborg and now it would not be worthy of
Sweden’s Riksdag to say no. He ended with a questioning appeal: “Should
the simple wood coffin stand there and witness how Sweden values her
great men’s memories!” Nyström did not mention in his address that it
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was possible to find funds from abroad. He argued along the lines that
while earlier Swedenborg’s religious opinions awakened stronger attention, now he was to be valued foremost as a scientist.
The argument did not convince everyone. A member of the State
Finance Committee, Professor August Wijkander, himself an astronomer
and physicist, mentioned that Swedenborg was known to the general
public predominately as a religious writer, but this had no meaning for the
State Finance Committee. In addition, as a scientist Swedenborg was
hardly prominent in his own time and Wijkander believed that his unique
position was not clear. He was therefore doubtful that a such a “magnificent, almost boastful sarcophagus” should be installed in the Uppsala
Cathedral. Displeased with the State Finance Committee’s rejection was
the Lecturer in History Teofron Säve from Karlstad. It had awakened a
feeling of discontent in wide circles in their country, where people, according to Säve, “still maintain reverence for our great memories.” He saw a
parallel with John Ericsson. Both had gained their fame abroad. They were
different. The one was a realist, the other an idealist. The Riksdag had
provided 20,000 kronor for Ericsson’s mausoleum. Säve was not concerned that some feared to recognize Swedenborg as a religious philosopher. He compared him with Birgitta. To acknowledge her greatness does
not mean that we accept everything she did or said. Säve did not express
himself about Swedenborg as a scientist. For him, Swedenborg was a great
Swede with and international reputation. The chamber followed the motion-maker and voted for the bill.
In the other chamber, Jakob Byström, a Baptist leader, opened the
debate. All the encyclopedias recognize Swedenborg’s greatness and he
has attracted attention as a notable religious philosopher especially in
England and America, stated Byström. He added to this a new perspective. Swedenborg was even a member of the Riksdag, wrote solid reports
on financial questions, worked for reduction in intoxicating drinks, and
led an exemplary life. “Youth would be well to live so.” The appeal to the
friends of temperance did not miss its mark. Insurance Director Edvard
Wavrinsky, international leader for IOGT, concurred. The liberal S.T.
Palme pointed out his service as a natural scientist. The fact that he became
best known as a philosopher and religious writer the speaker did not
especially want to point out. Neither had the Academy of Science focussed
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on that when, in 1902, it had put in place a committee to publish his works.
Since John Ericsson received 20,000 kronor for a worthy resting place, an
appropriation also ought to be given to Swedenborg. In his presentation,
Hjalmar Branting, among others, concurred.
When a speaker criticized the government for its negligence in taking
the initiative for a sarcophagus, it gave permission for Secretary of State
Hugo Hammarskjöld to explain the government’s decision. He explained
that the government was only obliged to comply with an expressed desire
to protect the remains from irreverent handling. They had promised nothing more. That the coffin was able to be transported home on the armored
destroyer Fylgia worked well because the cruiser was on the way home
from an expedition in foreign waters. Thus, it was not sent directly for
Swedenborg’s sake.
Others emphasized that Swedenborg’s greatness was a fact. He had
long been forgotten. Those who now dig up his work from oblivion are
amazed, expressed the liberal history professor and later Prime Minister
Nils Edén. The state and not the members of the religious sect he founded
should pay for the sarcophagus. Regarding Swedenborg’s service, it was
mentioned that he founded the first scientific journal in Sweden and that
he represented the cultural life within Karl XII’s court in Lund. Confronted with an appropriation, the social democrat Värner Rydén felt
hesitant about it. He observed that perhaps only ten of the chamber’s
members were in a position to judge Swedenborg’s greatness. The parliament was not the best forum for such a debate. He desired to have a more
thorough judgment than what was brought forward. The Second Chamber followed the States Finance Committee’s decision and rejected the
motion. The criticism continued also in the press against granting funds
for the project. But the joint voting in April of 1909 gave a clear majority for
an appropriation of 10,000 kronor for a sarcophagus for Swedenborg. The
Riksdag had given its support; even though it primarily had economic
significance, it implied that Swedenborg’s greatness had become officially
accepted. The members of the New Church saw the appropriation as an
important milestone. They wrote in their newspaper that now “In relationship to us Sweden is made new.” The committee could continue its work
to acquire a sarcophagus.
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THE SARCOPHAGUS
In the spring of 1910 the committee had two designs (not preserved) to
choose between. They had been done by Agi Lindegren, an architect and
decorator who, among other things, designed the Gustav Wasa church in
Stockholm and restored many churches in major cities, for example the
cathedral in Västerås, and the Holy Trinity church in Uppsala. He was
very familiar with the Uppsala cathedral because he was the artistic
supervisor who executed the painting of the vaults and walls during the
restorations done in 1886–1893. The Committee had not forgotten this. The
text for the sarcophagus would read “Emanuel Swedenborg
MDCLXXXVIII–MDCCLXXII. In the fall of 1910 the sarcophagus was
ready. On a plinth of diabase (so-called dark granite) from Gylsboda in
northern Skåne stood the sarcophagus carved in red granite from Vånga in
the vicinity of Kristianstad. The sarcophagus was decorated with a portrait medallion made by Theodor Lundberg in bronze. A band of stone
pine cones decorated the sarcophagus, together with the symbols for of
the four faculties: cherubs for theology; owls for philosophy; medicine
symbolized by a snake; and law by scales. The symbols showed that is was
a scientist and not a theologian in Swedenborg’s tomb. That was naturally
how the university Rector, Henrik Schück, guided the committee’s work.
INTEREST IN SWEDENBORG AWAKENED
The completion of the sarcophagus was the incentive for a new celebration. Before we discuss it, the newly awakened interest in Swedenborg
will be touched on. As we have seen, an interest in Swedenborg had been
created in the public from the time the return of his remains was first
discussed in the news. In May–June of 1908, the Nordiska Museum organized a small exhibit with eighty items on display; among them was a
portrait of Emanuel Swedenborg and objects that he owned. The initiative
for the exhibit was Alfred Stroh’s, but it was organized by museum
officials. A catalog was printed and the newspapers gave attention to the
exhibit. Only a few weeks after the arrival of the casket in Uppsala,
Professor Martin Ramström gave a speech about Emanuel Swedenborg on
the occasion of the medical faculty’s conferring of doctor’s degrees. The
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Swedenborg’s sarcophagus.

speech focused on Swedenborg’s career as natural scientist and particularly on his work in brain anatomy. Stroh also wrote a biography of
Swedenborg. One like it was even put in the Geber Press’s series on the
nation’s most remarkable men. It was written by the active and popular
writer Ernst Liljedahl. The church historian, Hjalmar Holmquist, published articles and research about Swedenborg in different newspapers. A
positive description of Swedenborg’s theology was published in the
Stockholms Dagblad in which the writer especially disputed that Swedenborg
did not understand the secret of the atonement.
In London, an association, the Swedenborg Society, had been established in 1810. When in the summer of 1910, it celebrated its one hundredth anniversary, it took advantage of the newly developed interest in
Swedenborg. A congress with more that three hundred participants was
organized under the patronage of the Swedish king and with a large
number of Swedish researchers in attendance. The Academy of Science
had sent many representatives, including Gustav Retzius, Svante Arrhenius,
Salomon Henschen and A. G. Nathorst, and the entire membership of the
Academy’s Swedenborg Committee. The university and the Society of
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Science in Uppsala appointed a common representative, librarian Aksel
Andersson, while the cathedral chapter declined to participate. The Swedish ambassador to London, Count Herman Wrangel, participated, not as a
diplomat but as a representative of the House of Nobles—Swedenborg
was a nobleman. Many presentations and addresses were give by Swedes
and the documents were published. The Congress and the proceedings
demonstrated a lively international interest in Swedenborg’s insights and
ideas.
THE SARCOPHAGUS UNVEILED
In November of 1910 the Society of Science in Uppsala celebrated its
two hundredth anniversary. A commemorative volume was published
with portraits of the eight founders, among them Swedenborg. The ceremonial unveiling of the sarcophagus took place in connection with this
anniversary. While bringing the coffin to Uppsala had been the responsibility of the Royal Academy of Science—the President had taken charge of
the coffin in Karlskrona—the unveiling of the sarcophagus became the
responsibility of the Society of Science. Thus both of the associations that
Swedenborg belonged to became, in this way, engaged with his homecoming. The unveiling of the sarcophagus opened the Society of Science’s
anniversary celebration. It took place on 19 November, 1910. The king and
queen—it was Gustav V’s first visit to Uppsala as king—the crown prince
and princess as well as Prince Carl with many other members of the Royal
family arrived on a special train and were greeted by the county governor
Hjalmar Hammarskjöld, the president of the Society of Science, and other
official representatives. A procession marched into the cathedral to the
strains of Mendelsohn’s A major sonata in a prearranged order with the
student groups, the city teachers, magistrates, city council, honor guard,
county government, cathedral chapter, academics, and members of the
Society of Science. Then came the royal family. Psalms were sung and
Professor Herman Lundström, Secretary of the Sarcophagus Committee,
spoke. Antiquity’s longing for beauty, its struggle for truth and righteousness was a lustrous cultivation, whose art work and literary monuments
we regard as almost unattainable masterpieces. But this culture carried the
seeds of disintegration within itself because it was a culture without love,
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said Lundström. Swedenborg placed love above all knowledge. “His penetrating researcher’s gaze searched for truth in nature’s kingdom and in
life’s deep relationships.” Above all knowledge, Swedenborg placed love.
In many things he was a riddle in his age and for posterity he has, as few
others have, spread glory over the Swedish name, continued the speaker.
He then expressed a wish that an active love of country, a pure flame,
would always burn among Sweden’s sons and daughters, as it had burned
in Emanuel Swedenborg’s breast. The final words were borrowed from
Viktor Rydberg, “What you rightly thought—what you in love desired,
what beauty you dreamed, can not be ravaged by time, it is a harvest,
which is reaped from him, for it belongs to the eternal kingdom.”
After the benediction, an Orphei Dränger choir sang a newly-written
hymn with the same theme:
The whole of nature is encompassed by your research, your glance
searched further, finite boundaries did not enclose you; the unknown
merely appeared before your eyes;
[With a] searching mind, you saw the ultimate mysteries; yet you
reached intense love the goal of the heart, presentiments of a prophet’s
gaze, the yearning for the beauty of souls, high over the ground;
Faith in a goal for life’s struggle and striving, hope without boarders
beyond space and time through death’s deeply laden shadows you lit the
way;
The fatherland holds you once more in its embrace. Today’s generation greets you, bowed in reverence, [before] your remains which boldly
spread wings up toward the light.

On the sarcophagus were placed two crowns of metal (designed by
Professor Classon and fabricated by the court jeweler K. Anderson). One
came from the Academy of Science, and the other from the house of nobles
and the nobility. With that the ceremonial event ended and the Society of
Science’s anniversary gathering in the auditorium took place during the
afternoon at which the king in his speech named Swedenborg among the
learned from Uppsala who spread brilliance over Swedish science. He was
placed first in a list including Polhem, Linné, Benzelius, Geijer, and Hwasser.
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The celebration of Swedenborg occurred at a difficult time in Swedish
history. Social and political tensions led to a big strike in 1909, and a few
years later the question of national defense came up, deepening political
differences in Sweden. All of this was far removed from the story we have
just recounted in which patriotism and science shone on high banners,
when patriotism expressed strong religious sentiment, and science was
viewed as part of the international community. This had been demonstrated in a similar way in 1907, when the two hundredth anniversary of
Carl von Linné’s birthday was celebrated. At that time the Royal Academy
of Science held a large commemoration in Uppsala, and a large crowd
gathered for a promotion ceremony in the cathedral. The archbishop
promoted no less than thirty doctors of theology named by the king, while
prominent foreign researchers from different areas in which Linné had
pursued his research were woven among the doctors promoted by the
philosophy faculty. Commemorating Swedenborg’s return in 1908 and
1910 gave another opportunity to emphasize both support for science and
service to God together, while recognizing the need to honor the memories
of those from the past.
SWEDENBORG AND SWEDEN POST 1910
The celebration of Swedenborg gave inspiration to new research.
Martin Lamm’s biography of Swedenborg written in 1915 became a classic
in modern Swedenborg research, which later was deepened by Inge
Jonsson, Tore Frägsmyr, and Hans Helander; and it made possible the
modern biographical depiction of him by Lars Bergquist in his 1999 book
Swedenborg’s Secret: On the Word’s meaning, angels’ lives and service to God.
At the Royal Academy of Science’s Jubilee in 1910 J.V. Hultcrantz
presented a medical research paper on Swedenborg’s remains. The old
question of whether the cranium which lay in the coffin was his own was
not discussed in the public debate, but had become of current interest due
to the relocation.
When it became clear that Swedenborg’s remains would be moved to
Sweden, the Swedish Ambassador to London received a letter from William Rutherford, who raised the question on whether the cranium in the
coffin really belonged to Emanuel Swedenborg. Rutherford had himself
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seen a skull at an antique dealers which was labeled as the genuine one. In
this way, the question was raised again. That the coffin was opened some
time toward the end of the eighteenth century and the skull was removed,
is known. But during the 1820s it had been put back again, and since that
time the inner coffin had not be touched. The outer coffin, as was mentioned, had been replaced during the 1850s. Many of the details about the
skull have already been documented elsewhere and will not be reviewed
here. The Rutherford letter from London was sent to the Swedish State
Department and they sent it to the Academy of Science. When the coffin
arrived in Uppsala, the Society of Science took up the question as to
whether an investigation ought to be made. It was resolved to do so. The
coffin was opened on May 29, 1908. Present at the occasion were, among
others, the Archbishop, Professor Wirén from the Society of Science, and
Alfred Stroh. The skull was given to Professors J.A. Hammar, J.V.
Hultkrantz, and O.M. Ramström for examination; when it was completed
the skull was replaced in the coffin. There was no conclusive proof that the
skull belonged to Swedenborg, but there was no fact contrary to it. Had an
exchange occurred, some one must have had access to a similar one, it was
laconically observed. It was this examination that was published before
the Swedenborg Society’s jubilee in 1910. Help from Rutherford to trace
the other skull was not received. There was no reason to suspect that the
skull was some one else’s. However, Rutherford continued his investigations and luckily was able to trace the skull he had seen as a child that had
been referred to as Swedenborg’s. He wrote about this to the rector of the
University of Uppsala in 1911. From that time the question rested until
1950 when Professor Folke Henschen asked that the sarcophagus be opened
for a new investigation. Both of the skulls were examined by experts in
1956 and 1959 in Sweden and in London. It was determined that the
English skull must be the genuine one and that a false one had been placed
in the coffin. How had this happened? Henschen gave the following
explanation. In July 1816 J.D. Holm, the Captain of a Swedish warship and
an avid phrenologist, resided in London. He took Swedenborg’s skull
from the coffin and replaced it with another. Holm then kept the skull as a
secret possession in his home and showed it to interested phrenologists.
After his death in 1856 his collection was dispersed and Swedenborg’s
skull ended up at the antique dealer where Rutherford had seen it in the
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1870s. However, Holm was not the only one who sought to remove
Swedenborg’s skull from the casket. Another Swedish Naval officer,
Granholm, in December of 1817 took the skull that lay in the casket, that is,
the one that Holm had put there to replace the one he had taken. Granholm
had no phrenological interest, but an economic one. He was unable to sell
the skull and after his death in 1823 it was returned to the coffin through
the efforts of the pastor of London’s Swedish Church at that time.
The skull Holm stole was successfully tracked by Rutherford. It was
owned by a private person in England in 1950 and was able to be loaned
for examination. When the owner wanted to sell it at a public auction, it
received a great deal of attention. The Academy of Science and the
Swedenborg family became involved and provided the funds to buy it.
The Swedish government even promised an appropriation. However, it
was never needed. Through the auction firm’s efforts the gavel fell quickly
on a bid from the Academy of Science, but payment was never requested.
On May 4, 1978, Swedenborg’s sarcophagus was opened again and the
skulls were changed. On this occasion only the cathedral officials, the
Academy of Science and the Swedenborg family participated, not the
university. Writing about Swedenborg in Uppsala’s Cathedral has give us
a reason to touch somewhat the ideas of a past era. They have either
become faint or disappeared, but what they have effected remains. As so
often in connection with history, the chain of events is in large measure
brought about by pure chance or through divine providence.

T
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The Swedish crown presented by the Swedish New Church society.
From title page of Alfred Stroh’s Swedenborg (1908).
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