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Conclusion

The evidence of Doctrine and science finds a sufficient number 
of bonds to support the hypotheses, even though precariously. 
Many parts will no doubt be found to be at fault, but I believe the 
overall purview is correct.

The only “method” that has been adopted in this presentation 
has been to accept all evidence from whatever reputable source 
and then let the pieces find their own places. If the pattern that 
has emerged happens to place Doctrine above science, we can be 
assured that this is more correct than if it had been the other way 
around.

Whenever Doctrine and science are considered together, there 
is need for a “minister-scientist”—as yet an unknown phenomenon 
(I think) in the New Church. Lacking that, I hope I have pre-
sented this mixture without giving offense to those whose inter-
ests lie with either party.

NOTES ON INFLUENCE OF THE WRITINGS 
IN WESTERN CULTURE

Richard  R. Gladish  *

Since the first copy of the Arcana Coelestia was sold in London 
in 1749 until today, many thousands of Swedenborg’s theological 
books have been published and distributed throughout the world, 
mostly in the West, but also in Russia and the Orient. Sweden-
borg himself sent copies of his books to European universities and 
to members of the British House of Lords. A good many 
periodicals have also been published whose professed business it 
was to spread the ideas of the Swedish scholar. Radio programs 
have been employed, and Swedenborgian ideas have been dis-
cussed in many public prints and places. Although at this day 
only some 12,000 men and women are listed as Church members, 
there is evidence indicating that many more persons are acquainted 
with Swedenborg’s Writings or have been influenced in their lives 
and ideas more or less. As scholars know, influence is always

*Portion of a paper written for Professor John Stoops of Lehigh Uni-
versity entitled: “Swedenborgianism—A Hidden Influence in Western 
Education.” (Dec. 1970).
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difficult to trace, and in this case, its full extent will obviously be 
impossible of proof.

Swedenborgian influence, however, is possible to show in the 
fields of education, literature and the arts, in philosophy, and even 
in the churches of Christendom.

Some thirty New Church schools, many of them for the poor, 
flourished for shorter or longer times during the Nineteenth 
Century in England. It is estimated that more than a quarter of a 
million children attended those schools for a year, on average. 
These children were exposed to Swedenborgian teachings during 
their impressionable years. Where did they go? We do not 
know, but we do know that this was a time of commerce and 
communication of England with all the rest of her empire around 
the world, and with other nations too.1

One difficulty with “proving” Swedenborgian influence arises 
from the fact that a good many of its doctrines are common sense, 
and also they are found in the formulations and preachings of 
other churches and in the expressions of philosophers and writers.

If the philosopher Immanuel Kant can be shown to have been 
influenced by Swedenborg, some far-reaching and lasting effects 
might be discerned in the Romantic Movement of Germany and 
England, in Transcendentalism, and in our day, in elements of 
Existentialism. Here is the evidence concerning Kant:

Kant’s Dreams of a Spirit-Seer was published in 1766. In this 
work Kant made a number of scornful remarks about Swedenborg 
and his reports of communication with the world of spirits. At 
the same time he discussed with due seriousness a number of 
Swedenborg’s ideas. He also told of having purchased and read 
the Arcana Coelestia in eight volumes. But three years earlier 
(1763) he wrote a letter to Charlotte von Knobloch in which he 
told of having himself written to Swedenborg, and then of having 
sent a trusted friend to call upon Swedenborg and to investigate 
several accounts of the latter’s powers of communicating meaning-
fully with the dead. In the Knobloch letter all references to 
Swedenborg are respectful, even admiring?

1 See Gladish, R. R., A History of New Church Education (Bryn Athyn, 
Pa.: General Church Religion Lessons, 1968), Section I, Mimeographed,

of a Spirit-Seer Illustrated by Dreams of 
by Emanuel F. Goerwitz, ed. by Frank Sewall (London: 
 & New York: MacMillan, 1900.)
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Referring to Nineteenth Century German Kantian commentaries, 
Frank Sewall concludes:

In these investigations it comes to light that not only did Kant find 
in Swedenborg a system of spiritual philosophy to parallel to that of the 
philosopher's in reasonableness that the validity of the one could be mea- 
sured by that of the other, but that the very system finally followed by 
Kant himself when he came, later in life, as a lecturer in the University on 
Psychology and Metaphysics to enter upon the domain of these inquiries, 
was largely identical with that of the “Dreams” he had once affected to 
be amused at.* 8

In his inaugural dissertation of 1770, Kant chose the theme of a 
mundus intelligibilis et mundus sensibilis which he had found in 
Swedenborg, and despite his former gibes,
all through his subsequent teaching and writing, including the Critique 
and the Religion i.d. Gr., he would be finding the basis of his positive 
idealism only in those principles of the Arcana he had once affected to 
despise.* 4 5

Sewall adds that Kant instructed his editor in collecting his minor 
writings to begin with those of 1770, thus, significantly, omitting 
Dreams of a Spirit Seer.

Some of Kant’s statements which at least agree with Sweden-
borgian thought follow:

We are imprisoned or limited by the senses.
Space is an appearance, not reality.
He assumes inhabitants—thinking beings—on the various 

planets. Specifically, the inhabitants of Jupiter or Saturn belong 
to the ‘‘most exalted class of intelligent creatures. These at least 
have a different time idea from ours.” 5

The spiritual world is visible only to the spiritual sight. Man does not 
possess this; only God does. But that man may come to possess this 
vision which is for a time denied him, Kant does not deny. Indeed, the 
immortality of man consists in just this possession, in the change from 
the sensuous spatial vision into the timeless and spaceless spiritual vision: 
and this is itself ‘the other world.' The other world is therefore sot 
another place, but only another view of this world. This hypothesis ap-
pears in the Dreams; also in the period between 1770 and 1780 in the 
‘Lectures on Metaphysics,* p. 225, and even in The Critique of Pure Rea-
son, A. 393; especially in the Metk&denlehre, A. 779, where Kant admits 
of accepting such a “transcendental hypothesis,” yea, approves of it. He

8 Ibid., p. ix.
4Ibid., p.x.
5 Ibid., pp. 8-15, passim
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proposes, indeed, in the same line of thought, the following hypothesis: 
“That this life is nothing more than the mere appearance, i.e., the sensuous 
semblance of the pure spiritual life, and the whole sense world is but a 
picture which hovers before our present modes of knowing, and, like a 
dream, has no reality in itself; and that, if we should know and see things 
and ourselves as they really are, we should see ourselves in a world of 
spiritural natures.” •

Kant also posited—long after Swedenborg—creation of sun and 
planets by means of a nebular hypothesis.7

Since Goerwitz and Sewall possess the bias of believers, both 
being Swedenborgians, let us examine the testimony of a recent 
non-Swedenborgian scholar-translator, John Manolesco, who 
writes:

Indeed, Swedenborg’s influence on Kant cannot be discounted. It is not 
that Kant took over any specific Swedenborgian doctrines (with the ex-
ception of Part I of the Spirit Seer) but they provided him with funda-
mental metaphysical starting points for his later views on the soul, on the 
dualism of mind and matter, on his conception of noumena and phenomena, 
on inner sense and its connection with the unity of apperception. He also 
shared with Swedenborg the belief in the existence of other rational beings 
on other planets as well as his nebular hypothesis.8

Manolesco also quotes E. Cassirer’s Kants Leben und Lehre, 
Vol. XI, p. 81 thus: (concerning Dreams of a Spirit-Seer):

Nevertheless, in spite of all the clowning and wit, the whole work is 
permeated by a serious tone, easily discernible under the cloak of irony 
and self-mockery. No wonder. Does he not discuss the doubts and re-
flections about the highest spiritual and religious problems which are facing 
mankind? About immortality, the continued personal existence after death 
to which Kant, then as throughout his later life, concedes a decisive moral 
interest, no matter what his theoretical treatments of these subjects might 
have been?®

Manolesco hears in the sarcasm of Kant’s Spirit Seer “the out-
cry of a man who despite his wounded pride was still hopelessly 
enamoured and ensnared by a phantom science, metaphysics.”10

6Ibid p. 15.
“Swedenborg,” in Encyclopaedia Britannica, 14th Edition.

8 Dreams of a Spirit Seer by Immanuel Kant and other related writings, 
Translation and commentary by John Manolesco (New York: Vantage 
Press,1969), p. 17f.

9 Ibid p.21f.
Ibid., p. 22.
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And when the learned world of his day expressed shock at Kant’s 
abusive attack upon Swedenborg, who at the time was a wealthy, 
established scholar-scientist far better known than the impover-
ished, almost unknown Kant, the latter used this argument to 
defend his publication:

It is true that I hold certain convictions and beliefs which I have not got 
the courage to profess in public though I shall never state anything ex-
pressly that I do not mean.11

And the same author finds the reason for Kant’s attack in the 
probability that the latter felt snubbed by the illustrious Swede. 
He had written to him, and received no reply except an indirect 
one: Manolesco suggests that Kant had hoped for a public de-
bate that would make his name resound in Europe’s learned 
world.11 11 12 He also suggests that Kant may have been a secret 
believer,

perhaps even a would-be disciple of Swedenborg. He would never have 
wasted his time on studying the bulky Arcana Coelestia if, as Cassirer 
himself remarked, there had not been a direct and strange connection be-
tween Swedenborg’s thought and his own.13

After noting that Kant, despite his dilemma between faith and 
reason, remained a religious man all his life for whom God was 
the major problem, Manolesco adds:

Did [Kant] ever worry secretly about a possible confrontation with the 
arch spirit-seer ... in the Noumenal World? Who knows? If he did, 
he was careful enough not to let posterity in on his innermost secrets.14

A Swedenborgian might speculate on the outcome had Sweden-
borg met Kant’s first enthusiasm with a warm cooperative re-
sponse.

Vaihinger and other Kantian scholars assert definite Sweden-
borgian influence in Kant’s Inaugural Dissertation of 1770 and his 
Lectures on Psychology.™ However, Marguerite Block suggests 
that a second line of influence into the Transcendental movement 
came through Lavater and Herder, Hamann, Wieland, Klopstock,

11 Ibid., p. 23.
12 Ibid., p. 24.
13 Ibid., p. 25.
1* Ibid., p. 28.
15 Goerwitz- Sewall edition of Spirit-Seer, Introduction, pp. 3-39.
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Novalis, and Jung-Stilling, almost all of whom “were earnest 
students of Swedenborg.”18

In fact, taking her cue from Professor Martin Lamm of Stock-
holm in his two-volume work, Upplysningstidens Romantik, or 
Romanticism in the Age of Enlightenment, (Stockholm: 1918, 
1920.) Mrs. Block assigns general credit to Swedenborg for 
ushering in the European Romantic Age and its American mani-
festation, the Transcendental Movement of New England. The 
Romantic Movement, Lamm claims, rose out of Pietism and the 
secret orders such as Freemasonry, and evidence is brought 
forward that readers of Swedenborg were very active in, both 
camps, representing respectively, the lower and middle classes and 
the upper classes. Swedenborg is seen as “spiritualizing the 
whole universe,” and bringing the material and the spiritual 
worlds together through his doctrine of correspondences.17 Block 
calls Swedenborg’s own work of transition between his philosophi-
cal and theological periods, The Worship and Love of God, “a 
pure work of the new Romanticism born before its time.” Swedish 
romantic writers such as Atterbom, Franzen, and Thomas Thorild 
were responding to Swedenborg’s concept of conjugial love as 
spiritual affinity lasting to eternity. Close to the top of the Swe-
dish social ladder were the 150 members of the Exegetic-Philan- 
thropic Society, organized in 1786 to publish Swedenborg in 
foreign languages, part of whose influence occurred through free-
masonry.18

In Germany Goethe brought Swedenborgian ideas into the 
world of literature. He had read Swedenborg while convalescent 
at age nineteen, and accepted one concept of a spiritual world 
above and within the material sphere, as appears in Faust. Block 
writes:

But it was Swedenborg’s organic conception of nature which combined 
with the vitalism of Bruno, Leibnitz and Haller, and the pantheism of 
Spinoza, to form the natural philosophy of the mature Goethe.19

France had its freemasons who made use of Swedenborgian 
teachings, as in the “Rite de Swedenborg” of the Marquis de

18 Block, Marguerite, “Swedenborg and the Romantic Movement,” New 
Christianity, Winter, 1938, pp. 3-7.

17 Block, loc. cit., p. 4.
18 Ibid.
19 Britt, p. 5.
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Thome at Avignon; Mme. de Stael, whose husband was the 
Swedish ambassador, was an admirer of Swedenborg. While 
Victor Hugo, George Sand, and Beaudelaire are listed as readers 
of Swedenborg, it is Balzac who is most prominent, with his 
Swedenborgian novels, Seraphita and Louis Lambert.

Swedenborg is no stranger to British Romantic artists and 
writers, whether or not his influence came in via the German 
Romanticists. Block mentions William Blake, John Flaxman 
(the sculptor), Carlyle, Ruskin, and Tennyson, and Coventry 
Patmore, who although a Catholic, embraced his idea of conjugial 
love. The Brownings knew him, and Mrs. Browning counted her-
self a follower, although she mixed in a good deal of spiritualism 
with the doctrines.20 Coleridge, at least in his latter years, read 
and annotated volumes of Swedenborg, at least one of which is 
available in the British Museum.

In America, although Block mentions Poe, Lanier, and Thomas 
Holly Chivers in the South as influenced by Swedenborg, it is the 
New England Transcendentalists who did the most to infuse 
Swedenborgian concepts into American and thence world litera-
ture. Perry Miller, in The Transcendentalists, tells the story 
well.21 And it was Sampson Reed (1800-1880) whose personal 
discovery of Swedenborg disqualified him for the Unitarian minis-
try and led to his “Oration on Genius’* which first stirred the 
eighteen-year-old Ralph Waldo Emerson to a fresh, creative view 
of nature. After Reed published his Observations on the Growth of 
the Mind in 1826, this little book became a sort of unofficial 
aesthetic guide-book of the Transcendentalists. It inspired Emer-
son’s own early work called Nature, which contains many Sweden-
borgian concepts. Miller’s comments are worth quoting here:

Emanuel Swedenborg (1688-1772) is a pervasive influence upon 
New England Transcendentalism, as fundamental as Coleridge and Carlyle. 
Emerson, Parker, W. H. Channing, Thoreau, and all the Brook Farmers 
read him; yet it may be suggested that they came to him more through 
Reed than by themselves, and that Reed represented Swedenborg to them, 
much as Coleridge and Cousin represented Kant or as Carlyle the German

20 Gladish, Robert W., “Mr. Sludge and the Sagacious Swede,” Chapter 
IV in unpublished dissertation on the Brownings and Swedenborg.

21 Miller, Perry, The Transcendentalists (Cambridge: Harvard U. 
Press, 1950).



236 THE NEW PHILOSOPHY [April

literature. The classic statement of the Transcendental conception of him 
is in Emerson’s Representative Men. 22

And regarding Sampson Reed’s book,

Herein Reed was clearly expounding Swedenborg, though he was clever 
enough to conceal the name. For the Transcendentalists the booklet was 
chiefly important as supplying them with the basic content of their revolu-
tionary—or so they supposed it—aesthetic theory. It gave to the function 
of the artist a dignity that hitherto had not been even suspected in America, 
and so prepared the way for the Transcendental vocation.23

In their classic Literary History of the United States, Spiller & 
Co. trace the process whereby Swedenborgian concepts, via Trans-
cendentalism, may have found their way into world literature:

But European idealism was to act as more than a mere model for New 
England transcendentalism. For, working in and through transcendenta-
lism—and reinforced a little later by roughly similar teachings from the 
Orient—its influence leavened American literature as a whole, including 
even the writings of men like Hawthorne and Melville who were actively 
opposed to transcendentalism proper. The general leavening consisted not 
so much in the transmission and implanting of specific borrowings,—although 
this also occurred—as it did in the setting of problems and perspectives 
like the nature of the universe, the origin of evil, and the meaning of 
experience, which were destined to give American literature a universal im-
port and eventually swing* it into the orbit of world literature.24

So much, then, for this brief treatment of permeating influences 
of Swedenborgian doctrines and ideas. Much more could be 
added, including seeming popular acceptance of certain key ideas, 
such as the immediate (three days, to be exact) transition of the 
human being after death to full life in the spiritual world.

PHILOSOPHICAL NOTES

315 Why is “An Introduction to Rational Psychology?’ both a Con-
clusion and a Promise? It is a conclusion, not only because of its 
place as the final chapter of Part I of The Economy series, but 
also because it is a summary of results developed in Part I.

To what is it a conclusion? Early in Part I, at no. 67, the chap-
ter was promised as an essay on the “philosophy of degrees/’ and

22 Ibid., pp. 49f. 
23 Ibid., p. 53.
24Literary History of the United States, Third Ed. Revised (London, 

Toronto: Macmillan, 1963), p. 351.
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