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About ten days ago I took the liberty to send to you extracts of 
three previous articles. That was because what I want to say today 
is on the same line of thought as in those presentations. Each 
time the central idea is the relationship of affection to knowledge 
and thought. This time, however, I want to focus attention on a 
special aspect of this relationship, namely, the place of the doctrine 
of faith in this context: to wit, that it is from not a rational but 
a celestial origin (AC 2496 et al). I would like to try to demon-
strate that while knowledges of various kinds—scientifics, cogni-
tions, and doctrinals—go to make up the structure of the mind, it 
is nevertheless not the reasoning faculty that orders these knowl-
edges, but affections; and affections, springing from love, are the 
celestial element in the mind.

First let me draw out the special point in each of the three 
articles.

The first one, called “The Nature of Enlightenment,” (New  
Church  Life  1959, pp. 105-120) discussed the light, the object, 
and the eye, as the three conditions for enlightenment. The light 
is from the spiritual sun, and no enlightenment—not even in the 
realm of purely natural knowledge—is possible without it. The 
object is truth, or more strictly the appearance of truth, and ap-
pearances of truth are of four degrees: one for men in the world, 
and one for each of the three heavens. The eye is the under-
standing. It was in this area that the study made its special 
emphasis, for man cannot change the light, nor the objects, but he
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can change the eye; that is, the disposition of the eye—the under-
standing—is subject to choice, thus to will. A brief passage from 
the Divine Providence, quoted in the article, can be said to sum up 
the special point in it, namely: “The will must see in the under-
standing” (DP 259:2; cf. AC 3863:12)

The second of the three studies was called “Taste and See.” 
(New  Church  Life  1963, pp. 392-400) That title was taken 
from Psalm 34:8, “O taste and see that the Lord is good: blessed 
is the man that trusteth in Him.” Here it was noted that taste 
relates to the will, and sight to the understanding, and that taste 
is mentioned first, despite the appearance that sight brings in more 
to man than does taste. But sight only registers; and it is taste 
that serves in the process of absorption. So the point was that 
unless truth is tasted with delight—delight being the sensation 
of affection—it is not taken into the man, but remains outside of 
him.

The third essay took its title from the description of the New 
Jerusalem in the Book of Revelation, and was called “Gold Like 
Unto Gear Glass.” (New  Church  Life  1967, pp. 260-269) 
Here it was pointed out that not only the City itself was of gold 
like clear glass, but the street of it as well. The City is the will: 
the new will built into the intellectual part of the mind, and the 
street is the new understanding formed from that will. The good of 
love (the “gold”) is the essence of each, for the understanding in 
the new mind is as the will. It is “the good of love in form” 
(see AR 917). Therefore, in the give and take between the new 
will and the new understanding in the Jerusalem state, both were 
infilled with the good of love, and both were radiant with the 
truth of wisdom (the “glass”). The will was likened to “clear” 
glass, as if to suggest a state of readiness to receive the things of 
wisdom, and the’ understanding was said to be like “transparent” 
glass, in order that its function of transmitting light might be 
indicated. Gold, however, was the substance of the City. It was 
not glass, but only likened to it; for it was the gold itself that 
glistened in the sun of heaven like a jewel, to make it appear like 
"clear glass.” So the central idea is that the new will is the man, 
and that the understanding is from that will; but that the will in 
the New Church—the new celestial—must be built up by means of 
truth, for it is a City now, and no longer the Eden of the Most 
Ancients.
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And now, having reviewed the background material, I would 
like to address myself to the following topics, and to deal 
with each in only a summary fashion: 1. Three kinds of 
knowledge; 2. The relation of knowledge to affection; 3. The 
formation of faith; 4. Man’s part in the reception of genuine 
affections.

Th r ee  Kinds  of  Knowledge
There was to be embroidery on the belt that held together 

Aaron’s tunic. In the life of man this is cognitions of what is 
good and true, and the affections from these, holding together 
everything of the spirit (AC 9945).

Cognitions are ideas. But they are ideas formed by instruction. 
Cognitions of good with man are his ideas as to what is good 
in life, and cognitions of truth are the concepts he accepts as true. 
The new mind to be established in man can of course not be held 
together by any other concepts than such as give him an insight 
as to what a truly human life, that is, what a spiritual life is 
actually like.

The pertinent phrase in the exposition of the meaning of 
Aaron’s belt is, “. . . held together in connection by means of 
cognitions and by means of the derivative affections” (ibid.). 
“Derivative affections” at once suggest to the reader that affec-
tions are being insinuated along with the cognitions. In other 
words, the man is affected by the cognitions that build up in his 
mind. As we shall note more fully later on, there can be no 
knowledge of any kind without some accompanying affection.

A lower kind of knowledge than cognitions is what the Writings 
term a scientific, often translated ‘memory-knowledge.’ This in 
itself is nothing but the registration of information received 
through the bodily senses. Here again affections are at all times 
involved. Most obviously is this so when a scientific is important 
and meaningful to us. The recollection of our childhood home is 
a scientific, and it will be associated with a manifest affection, 
usually a delightful one. And events that come back to mind, for 
instance our 21st birthday, are also scientifics, and so is an event 
narrated in the Word if we remember it, and so is a statement of 
doctrine if we can recite it—all associated with conscious affec-
tions. And the reason why they are scientifics is, to repeat, that 
we have become aware of them through sense impressions, in-
cluding the sight of print in books.
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Now as scientifics rate lower than cognitions, so doctrinals must 
be accorded a higher or nobler position in the mind than these. 
There is no strict discrete relationship, however, since discreteness 
implies influx, but we may think in terms of quasi-discreteness if 
we want to be technical. Doctrinals are a form of cognitions, and 
may in fact even be a form of scientifics. What distinguishes 
them is that they are from the Word—knowledges from the Word.

So we have these three kinds of knowledge: scientifics, cogni-
tions, and doctrinals. Scientifics are like photographic imprints 
or tape recordings in the periphery of the mind; cognitions are 
mental concepts based on these and at the same time qualified by 
doctrinal things insofar as man has such; and doctrinals are the 
ideas the man has derived from stories, parables, or rational 
teachings in the Word. A passage in the Writings gives a sum-
mary description in this way:
Doctrinals are things from the Word; cognitions are from these doctrinals 
on the one side and from scientifics on the other; but scientifics are the 
things which belong to experience, either one’s own or that of others. 
(AC 6386)

I noted with interest that a thinker, Henry James, Sr.—a. strong 
admirer of the Writings—had formed basically the same concept 
concerning knowledge,* though his terms are somewhat different. 
His way of putting it might be stimulating to our thought:

There are three realms of life in man, one exterior or physical, one interior 
or psychical, one inmost or spiritual; or one realm of body, one of mind or 
soul, and one of spirit; and each of these realms claims its proper unity or 
organization, the first being sensibly organized, the second being scientifically 
organized, the third being philosophically organized. Now each of these 
organizations or unities demands of course its own appropriate light. The 
sun is the light of sense. Reason is the light of science. Revelation is the 
light of philosophy.1

This view would be worthy of some analysis, but this we must 
forego. I would observe, however, that what the Writings term 
"cognition” is not inaptly described by James as the concept that 
is "scientifically organized,” for it would be in agreement with 
the Writings to think of cognitions as ideas resulting from scien-
tifics and doctrinals methodically (i.e., scientifically) organized in 
the mind.

1 F. H. Young, The Philosophy of Henry James Sr. (New York: Book-
man Associates, c!951), p. 93.
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Since therefore cognitions can be seen as linking doctrinals and 
scientifics together, it is clear that all three kinds of knowledge 
are in fact embroidered into Aaron’s belt. And are not all three, 
present and focused in a man’s cognitions, essential for the for-
mation of that bond, which as it were defines and marks off his 
spiritual life and gives it identity ? The views in life that the man 
holds are within the framework of his cognitions. (Cf. AC 1902)2

The  Relation  of  Knowledge  and  Affection

As we have already indicated, it would be possible for both 
cognitions and doctrinals to be relegated to the realm of mere 
scientifics. The fact that the terms that hold the higher connota-
tion in themselves point to concepts above the senses, is no guaran-
tee that the man will form for himself such concepts. For instance, 
the idea that God is one constitutes in itself a cognition. That 
idea, truly held, cannot come to man without scientifics on the one 
hand and doctrinals on the other. But the idea of the one God 
may never be formed in the man! And if not, then the statement 
or claim that God is one will remain with that man as a mere 
scientific, a dead concept cluttering his sensual memory. This of 
course need not prevent the man from boasting his knowledge! 
But in the sight of heaven he does not have that knowledge, and 
after death he will not possess it. Hence the following warning 
in the Writings:
When the things of heaven are made to serve the natural mind as means 
to its own ends, then those means, though they seem to be heavenly, are 
made natural; for the end qualifies them, and they become like the scieit
tifics of the natural man, in which interiorly there is nothing of life. 
(DLW 261. See also AC 5402:2)

What is it that makes the difference? It is the affection, or in 
general, the will from which are all affections. “The end qualifies 
them”—and the end of course is in the will and from it.

The general view here is quite simple. At the center of it is 
the recognition that the will is the man himself. This point 
permeates the whole of Part V of the Divine Love and Wisdom, 
and is specifically made in number 403 in that Part, where we 
read:

2 For further pertinent material with regard to scientifics, cognitions, and 
doctrinals, see AC 9394, AE 701, AC 9755, HD 51, AE 545, 506, AC 9945, 
24,27.
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Love or the will prepares all things in its human form, that it may be 
able to act conjointly with wisdom or the understanding. The will and 
understanding are [here] mentioned, but it must be well understood that 
the will is the whole man; for the will with the understanding is in first 
principles in the brains, and in derivatives in the body, and hence in the 
whole and in every part . . . Hence it may be evident that the will is 
the whole man as to the form itself, both the general form and the particular 
form of all the parts, and that the understanding is its partner as the 
lungs are the partner of the heart. Let every one beware of cherishing an 
idea of the will as something separate from the human form, for it is that 
same form.

The general view, however, is not full without assigning to the 
external or sensual memory its proper place in the mental house-
hold. While it has a use in that household, it is strictly speaking 
not part of the mind itself, that is, not until and unless it is made 
such by the will. Meanwhile it is adjoined to the mind, and is 
made available to it, but enters into it only as the will pays atten-
tion, or is affected, and from the memory forms concepts in its 
own understanding in order to identify, classify, and employ the 
thing that has touched it. The external memory is like the grain 
in the farmer’s barn. It is no good to his household, unless meal 
is made out of it and bread is baked, and the bread is eaten by his 
people. That is why it is not enough to “see that the Lord is 
good”; one must “taste” as well. For what you look at is outside 
of yourself (and the man looks down into his memory), but what 
you taste and eat is incorporated and appropriated, and is made 
use of.

In a teaching in the Arcana Coelestia even the understanding 
is placed outside the essential man, so long as it is “taught from 
the memory.” The context is the nature of the “good of faith” 
and the “truth of faith” and the distinction between these two. 
The good of faith, we read, is “everything of the Church that re-
lates to life and use from the things taught by the doctrine of 
faith of the Church.” But concerning the truth of faith as it is

itself the following is said:
 

The truth of faith is all that is as yet without the purpose of use or is not 
for the sake of life, consequently is known and kept in the memory, from 
whence the understanding lays hold of it and is taught For so long as the 
truths of the Church go no further, they are merely cognitions and scien-
tifics, and relatively to the goods [of the Church] are outside the man 
himself ; for the man’s memory and understanding are like entries, and his 
will is like an inner chamber, for the will is the man himself. (AC 9230:2)
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It follows, therefore, that so far as the will is affected, the man 
is affected; and it is with this in mind that I have put the title, 
“Knowledges of the memory and knowledges of the man,” at the 
head of these remarks.

Not only in the Writings themselves, but in Swedenborg's 
pretheological works too, is the supremacy of the love or will seen. 
Not that the matter stands forth as a manifest theme or distinct 
doctrine in Swedenborg’s philosophical treatments of the mind, but 
the idea breaks through with sufficient frequency to indicate that 
the author perceived that the things of the intellect were governed 
by loves and their affections, thus by will. So we might say that 
Swedenborg the man saw what was later confirmed from the 
spiritual sense to Swedenborg the revelator and then enlarged 
through a thousand aspects and established as universal Divine 
doctrine.

By way of illustrating what reason can see even without the aid 
of direct revelation, let a few passages from the philosophical 
works be included in our present analysis of the relationship be-
tween affection, understanding, and knowledge.

The Rational Psychology is of course full of discussions of af-
fections, though these are not always coupled with knowledges, or 
things of the understanding. Yet the following is significant:
In our rational mind, loves are perpetually ruling, nor would there be any 
mind without them. . . . The objects by which the mind is affected are 
called its loves. The rational mind also possesses understanding, and 
understanding is something separate from the mind. . . . Still, no under-
standing is possible without mind, that is to say, without objects which are 
loved, that is, without loves. Mere observance of the state of our own 
mind makes it clearly apparent that at the first apperception or intellection 
some love is aroused. The love thus aroused is the first, the last, and the 
middle love in the thought, that is, it is the all. Without love, the exist-
ence of thought is not possible. (R. Ps. 315)

I would also call attention to the placing of the intellect, in the 
same work, midway between the soul and the animus, so that it 
is governed by the loves of the one or the other of these. The 
statement I refer to is the following:

It is either loves of the animus or loves of the soul that rule our mind 
and are regarded as ends. Regarded in itself, the intellect does not look 
to any end save in its own mind, to wit, when it thinks, Far what reason 
do I wish to know this thing? and observes that there is a latent cause 
which rules it, which is called the love of knowing truths, and which 
terminates in some love pertaining to its own mind. (R. Ps. 383)
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And in no. 391 we have the beautiful summary phrase, “Will 
can be called rational conatus.”

In the little work A Hieroglyphic Key (promised at the end of
Rational Psychology, see no. 587) we find the same universality 
of love and will:
There is in every human mind, implanted in its will, an intuition and love 
of some end; therefore as is the love, such is the desire; such is the benev-
olence and will; and as the will, such is the action, and consequently such 
is the accomplishment of the end. (Op. cit., “Example II”)

Finally, in a passage in the Worship and Love of God, love 
bursts forth almost like fireworks, or as a cry of joy. The state-
ment is found near the end of the first part, and reads:
Let us now, if you please, direct the course of our conversation to the 
very goal itself, for it is now in prospect before us, viz., how full op-
portunity way be given of enjoying our love, and this forever. All my dis-
course, scattered as it appears above, is aimed solely at this point, for this 
is the hinge on which everything turns, or the veriest essential, which 
ought to determine and construct all the forms of our life; and the only 
center to which the circumferences of those forms converge; for to enjoy 
our love is the veriest life itself. (WLG 85)

But let us return to revelation.
The whole general* relationship between knowledge and will 

(or affections) is in the story of Jacob’s ladder. There were 
angels ascending and descending on it. These angels, the Writ-
ings note, stand for Divine truths (AC 3701). Truths ascend, 
and they descend. On top of the ladder, standing on it, was 
Jehovah—the Lord—Himself. Clearly the descent of the angels 
was the action for the sake of which the ascent was made. As 
they came down they had the message of the Lord with them; as 
they went up they were about to fetch it. So also it is when truths 
held in the memory as it were rise up towards the new will that 
is cautiously coming out from the house of remains where it has 
been latent This “house,” or “the celestial which is of good” in 
the Writings’ exposition, is “Bethel” where Jacob slept (see AC 
3720). The Lord dwells with man in that house, later to be 
identified with his will itself. Bethel is Hebrew, and means 
“the house of God." In this context we read:
They who are being regenerated do not learn such truths simply as sciences 
(scientiae) but as life, for they do these truths; but that they do them is 
from the beginning of a new will which the Lord insinuates entirely with-
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out their awareness; and in so far as they receive of this new will, so far 
they receive of these cognitions and bring them into act and believe them; 
but in so far as they do not receive of the new will, so far they are in-
deed capable of learning such things, but not of bringing them into act, 
because they care merely for things of science and not of life. (AC 3701:5)

It is because of this teaching I have from time to time in the past 
spoken of “life-knowledges” as distinct from “memory-knowl-
edges.” In that teaching I would call special attention to a little 
nicety in it, which I do not for a moment believe is accidental, 
namely, that when knowledge not put to act, and therefore not of 
the life, is spoken of, then the term is “science”; but as soon as 
the idea moves into the act and the absorption in life, the term 
changes to “cognition.” I would also note that the change is 
marked by the act, that is, by the will to act. That is how the 
truth becomes part of the life of the man, not only that of his 
hands, but more importantly, that of his mind itself, for his acts are 
now being dictated from a new mind.

AE 1175:4 brings out the important principle that man is led 
by the Lord primarily by means of affections.
When man is led by the Lord by means of affections he can be led ac-
cording to all the laws of His Divine Providence, but not if he should be 
led by means of thoughts. . . . Affections bring forth thoughts, but 
thoughts do not bring forth affections. There is an appearance that they 
do, but it is a fallacy. And when affections bring forth thoughts they 
at the same time bring forth all things of man, because affections are his 
life.

Compare this with the principle of Providence stated in DP 200 e: 
“The Lord by His Divine Providence leads the affections of a 
man’s life’s love, and at the same time also the thoughts from 
which human prudence is derived.”

Take also this: “While truths are only in the understanding, 
and thus in the memory, they are not within the man, but without 
him”. (DP 233:7) And the following tells us about the part the 
Word has in causing things from the memory to enter into the 
man himself:
When man [when he is able] does not consult the Word in order to see 
from it whether [doctrinal things] are true, they remain in him as scien-
tifics; while if he does consult the Word from the affection and end. of 
knowing truths, he then, when he has found them, procures for himself the 
things of faith from the genuine fountain, and they are appropriated to him 
from the Divine. (AC 5402:2)
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Now does anything of this play down the need for instruction ?
Far from it; but instruction must be seen in the perspective of 
that which alone is alive within knowledge, namely, affection.

Here are two clear guidelines: 1. With regard to instruction.
“No one can perceive what he does not know and believe, con-
sequently he cannot be gifted with the faculty of perceiving the 
good of love and the truth of faith except by means of cognitions, 
so as to know what they are and of what nature”. (AC 1802:3) 
and 2. with reference to affection. “Every affection desires to be 
nourished by the cognitions that are in harmony with it”. (AE 
701)

The  Formation  of  Faith

The formation of faith is a large, challenging, and quite wonder-
ful subject of study. In the context of the preceding points, how-
ever, and of course within the scope of a reasonable time limit, I 
think it will be sufficient to quote the doctrine as stated in a few 
passages, and then to make one observation.

The basis for the doctrine as presented in the Writings is the 
story of Abraham and Sarah in Gerar in the land of the Phili-
stines. We read: “And Abraham said of Sarah his wife, She is 
my sister: and Abimelech king of Gerar sent, and took Sarah”. 
(Gen. 20: 2) Here, the Arcana tells us, Sarah as wife is “spiritual 
truth conjoined with the celestial,” while Sarah as sister is 
“rational truth”. (AC 2505) Abimelech king of Gerar is “the 
doctrine of faith that looks to rational things.” (ibid.) With re-
gard to this the Writings state: “The subject that is especially 
treated of here is the doctrine of charity and faith in respect to its 
origin; namely, that it is spiritual from a celestial origin, but is not 
from the rational”. (AC 2496)3

In the supreme sense the meaning of Abraham in Gerar is that 
the Lord took to Himself the Divine Doctrine, which He was to 
preach for the salvation of mankind, from the Divine Celestial 
within Him, and that He did not consult the rational in His 
human from the mother. In the case of ordinary man, however, 
two arcana are given us as follows: “One, that man’s rational is 
conceived of Divine celestial good as a father, and that otherwise 
no rational would exist ; the other, that the rational is not con-
ceived of spiritual truth as a mother”. (AC 2557) These two 
arcana come out of the words: “Moreover, truly she is my sister,

3 See further 2497, 2510-11, 2516, 2519-20, 2523, 2531, 2533, 2568.
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the daughter of my father, but not the daughter of my mother.” 
(Gen. 20:12)

As to the first arcanum (that the rational is conceived of Divine 
celestial good as a father) it is further explained that

the reason why man has not become acquainted with this [namely, why man 
is born into no knowledge (scientiam) and into nothing of reason, but 
only into the faculty of receiving them.] . . .is that there is something 
constantly flowing in from within that receives the things which thus enter 
and are insinuated from without, and disposes them into order.

And with regard to the other arcanum (that the rational is not 
conceived of spiritual truth as a mother) the Writings observe that

if spiritual truth were to flow in from within, as good does, man would 
then be born into everything of reason, and at the same time into everything 
scientific, so that he would have no need to learn anything. [Therefore] 
it has been provided by the Lord that nothing of truth flows in through 
man’s internal, but only through his external." (AC 2557)

Now truth by an external way means instruction. That puts as 
great an emphasis on the responsibility of the instructor as is ever 
possible. But equally important, or more so, is the humble ac-
knowledgement that the ordering of the various knowledges that 
have been imbued cannot be done by the rational. “There is 
something constantly flowing in from within . . . that disposes 
them into order.”

What is that “something” ? What is “the Divine celestial 
good” which with man is the “father” of his rational? Is it not 
the holy remains implanted as gifts from the Divine in the interiors 
of man’s natural mind, especially the remains of innocence and 
charity ? If so, these are the things that must be allowed to come 
forth in order that the doctrinal things of a true and genuine faith 
may be established in man. Isaiah addresses himself to this point, 
when he calls out: “Relieve the oppressed! ” (Is. 1:17)

In the formation of faith there is indeed one thing that man 
can do rationally, namely to submit the truths of nature under the 
truths of revelation, and in general to put universal principles 
first, and to view particulars in their sphere. But in order to 
pass from an intellectual acknowledgment that this ought to be 
done, to the actual doing of it, he must in fact be guided by an 
internal affection of truth, which alone has the power to organize 
his scientifics, cognitions, and doctrinals into the form of faith.
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Man 's  Part  in  the  Reception  of  Genuine  Affections

We ask then, What is man to do in order that the formative 
affections from the “Divine celestial good” may begin their work? 
How are the things that are “oppressed” within him to be re-
lieved? Certainly, he is not to hang his hands and await influx.

I have two simple suggestions; one for the classroom, and the 
other for the individual—teacher and student alike, business man, 
laborer, professional, anyone.

The first: Appeal to use, and speak about it. There is no sub-
ject that is not for the sake of use. Show the students, openly 
sometimes, tacitly at all times, the use of your subject. And use, 
let us remember, is benefit to the neighbor, especially to the mind 
of our fellow-man; and what benefits his mind is what enriches 
it with scientifics, cognitions, and doctrinals, and warms it with 
the kindred affections of true friendship. There is the use to his 
body too, but this ought to be accompanied by use to the mind, 
which alone is spiritual use.

The second suggestion relates to an old standby: one that every 
New Churchman knows is totally indispensible, but which every 
individual tends to keep as a knowledge of the memory, outside 
of himself.

Let the Doctrine of Life state the case. “So far as any one shuns 
evils as sins, so for he loves truths,” and “so far as any one shuns 
evils as sins, so far he has faith and is spiritual” (32ff, 42ff)

Tins is a sine qua non, for there can be no formation of knowl-
edges into faith, except by the affections that come down from the 
internal “father” of faith, and there can be no release of such 
affections, except by the removal of those that are opposite.

And let us be aware too that opposite every misguided affection, 
erroneous idea, dr harmful habit, there is a genuine affection, a 
true idea, and a constructive habit. It is not only the crude open 
evil that is to be shunned as sin.

Here again the Doctrine of Life tells the story: “If a man shuns 
an evil as sin, he comes into the good that is opposite to the evil 
. . . (and] since this good and that evil are opposites, it follows 
that rhe latter is removed by the former” (70, 71)—“the former” 
being the good that waits in the storehouse of remains to come 
forth and transform the scientifics, cognitions, and doctrinals of 
the memory into those of the man.
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